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Introduction 


Sefer ha-Ot is a prophetic and apocalyptic work written by Abraham Abulafia (1240 — 
1291). This work is the only prophetic work of Abulafia that has survived, and its 
content differs radically from his other works. The central theme of Sefer ha-Ot is the 
achievement of both spiritual and historical redemption by the pronunciation of the 
divine Name. The term redemption presumes the sentiment of oppression; either by the 
self (ego) or the environment. On the historical level of the text, we believe that 
Abulafia, consciously or unconsciously, partly wrote Sefer ha-Ot as a reaction of 
resistance to the social challenges Jews endured under the Christian hegemony as we 


will see in our third chapter. 


Harvey Lachter’s working assumption is that “in studying phenomena such as "Jewish 
mysticism" or "Kabbalah" or even "mysticism" in general, the data in question are not 


_ " : 1 
personal experiences, states of mind, or God but rather discourse.” 


This study agrees 
with Lachter’s assumption. We cannot study the authenticity of the mystical experiences 
Abulafia claims to have experienced, but we can attempt to reconstruct how Abulafia 
viewed the world by his usage of the language and images. A religious text, next to the 
discourse, also reflects the political, social, religious and intellectual context of the 
author. Religious texts, practices and believes reflect contemporary historical discourses 
and practices, but this does not mean that the meaning of these texts, practices and 
believes should only be sought in the social context. It does, on the other hand, mean 
that the authority of religious texts, etc. should be understood, as Talal Asad argues, as 
“products of historically distinctive disciplines and forces.” But, we should also be 
careful not to reduce Sefer ha-Ot to a reaction to the social-historical context. As we 
will see in our third chapter, Harvey Hames fell into this trap and reduced certain 
themes in Abulafia’s works as reactions to Joachim de Fiore. Moshe Idel, on the other 
hand, has a primarily phenomenological approach to the studies of kabbalah. In this 
study we ought to combine this approach with the historical contextualization of the text 


and its author. We believe that the combination of these two approaches will gain us a 


deeper insight into Abulafia’s purpose for creating Sefer ha-Ot. 


' Hartley Lachter, ‘The Politics of Secrets: Thirteenth-Century Kabbalah in Context,’ The Jewish Quarterly 
Review Vol. 101, No. 4 (2011): 503. 

* Talal Asad, Genealogies of Religion: Disciplines and Reasons of Power in Christianity and Islam. (Baltimore: 
Johns Hopkins University Press, 1993), 53. 


Since the first two parts of Sefer ha-Ot are mainly focused on spiritual redemption, and 
since the content of the vision in the third part is highly apocalyptic, which can be 
interpreted on both the spiritual and historical level, we believe that according to 
Abulafia spiritual redemption and historical liberation are closely connected. 
Considering the importance of the themes of redemption and liberation in Sefer ha-Ot, 


we want to assess the following hypothesis in our study: 


Sefer ha-Ot was written to resist the Christian hegemony. It presents the path 
to redemption for both the Jews and the nations. This spiritual redemption 


will eventually lead to the liberation of the Jewish people. 


In order to evaluate the validity of this hypothesis, we will analyse Sefer ha-Ot through 
the themes of religious authority, oppression, and redemption. We choose these three 
themes since these they are interconnected. In order to gain a following, one needs 
authority; redemption presumes oppression. The disadvantage of this approach, in 
applying modern terms to a text that has derived from the Middle Ages, is that we have 
to deal with anachronisms. Nevertheless, we choose to use this frame as they function as 
tools that will help us to gain new perspectives on Sefer ha-Ot. To solve this problem, 
we collected keywords in Sefer ha-Ot that represent these themes. We believe that these 
keywords will help us to expose the underlying sentiments of the text. Furthermore, we 
hope that the application of these themes on Sefer ha-Ot will offer us a new perspective 
on what redemption and liberation meant to Abulafia, and how he hoped to inspire other 
Jews to take active part in their own redemption and liberation of the collective. 
Another difficulty is the visual nature of the text, making personal interpretation 
unavoidable, especially when discussing the visions. Personal interpretation can never 


be avoided while studying texts, however, for the simple fact it is not an exact science. 


The three themes form the structure of this thesis. The thesis will be begin with a 
biography of Abraham Abulafia, and a short introduction to Sefer ha-Ot in which we 
will discuss the structure and main themes of the work. We will also discuss the time 
period in which it is written. In the second chapter, we will discuss the concept of 
religious authority: what is authority, how to gain it, and how does Abulafia claim it? 
We will use Max Weber’s theory of leadership to discuss what grants a leader authority. 


Abulafia presents himself as a prophet, son of man, and Messiah. In this chapter, his 


understanding of these terms and the manner in which he implies these terms on himself 
will be discussed. The third chapter consists of two themes: oppression and redemption. 
In the first part of this chapter, the theme of oppression will be analysed, providing a 
historical context of the social position of the Jews. This historical contextualization, in 
combination with texts from Sefer ha-Ot, will help to identify the oppressors and God’s 
role in fighting oppression. In the second part of the chapter, we will analyse the theme 
of redemption. Furthermore, this subchapter is divided into the themes of redemption 
and liberation, and the connection between the two terms will be made. In the appendix, 


our new translation of Sefer ha-Ot will be presented together with the Hebrew original. 


With this study, we aim to provide a new perspective on Sefer ha-Ot which will help us 
to understand the motivation of Abulafia to create it. But first, we will provide a plot 
summary which will serve as an introduction to get familiar with the content and the 


nature of the text. 


i. Plot Summary 


Part 1 
“T blessed the mouth of God from the day I knew His Name until this day. Moreover, I'll 


J 


be sanctified in His Name and through His holiness I will truly live.’ 


The first part of Sefer ha-Ot opens with Abulafia’s (or Zechariyahu as he calls himself) 
testimony on the power, usage and effect of the honourable Name and the process of the 
unification with the active intellect. The power of the letters destroys demons, weakens 


the powers of evil, and even kills the pope. 


Sefer ha-Ot is also a reminder of God’s promise to redeem Israel, and to return the 
people to the Holy Land if the Jewish people observe the covenant. “Therefore thus 
YHWH God of Israel said: “Do not be afraid of the enemy, because I and He fight him 
to save you from his hand. Do not only soften your hearts in the holiness of His name 
that takes revenge of his covenant place your hearts, people of the island to the 
knowledge of YHWH God of Israel in His name and awake in it and be enlightened in 
his truth.” Just like the promise He made to Moses: “Jt was said in advance to the 


children of Israel that in the name YHWH they would be redeemed by Moses son of 


Amram, son of Kohath, son of Levi, son of Jacob, son of Isaac, son of Abraham. It was 
recorded in His book (Exodus 3:14): “Iam that Iam” and He told them: “I will be the 


one he sent to you.” 


Connected to this reminder of the covenant is the announcement of the coming Day of 
Judgement on which only the ones who know His name will be saved. The inner 


process of redemption is described together with a long list with names. 


Part Two 

God sends Zechariya as a messenger to his people. “The people were lowly and torn 
apart by the other nations, and they abused him; but this day is a day of good tidings 
for him. And the messenger Zechariyahu rides on a cloud heavily laden with dew, thin 
light dew, though the cloud is very heavy.”’ But when the messenger was summoned, he 
did not come “because twelve stopped him from coming. And Adonai said to 
Zechariyahu the messenger “Raise your voice with the quill of your tongue and write 
with your three fingers the words of God in this book.” And Elohim was with him as 
aid, and Zechariyahu wrote everything that Adonai commanded him to write.” 
Zechariyhu goes to the Jews with uncircumcised hearts and gentiles to recite the word 
of God, but they do not listen. The gentiles believe in God’s message, but will not 
return to him, since they trust their swords and bows and God hardens their hearts and 
their hearts became impure. Adonai bores a hole in them to destroy them and spares His 
people, Israel. Zechariyu is a shepherd who has been sleeping on the pinnacle of a tall 
mountain for twenty years and God awakens his heart. “And the shepherd will break the 
Jaws of the lion cubs, strike the teeth of the bears, and harness their collars. And they 
will not be able to destroy.” And now is the time that God will restore His people and 
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“...the lion and the lamb will graze together.’ 


The skies are arranged by YHWH and engraved with the Name, so when one lifts the 
eyes to study the skies, the engravings will be found. “...And as they were engraved 
with the Name, so they will be engraved with the power of the image maker. The words 
of the book, including the books of the Torah.” Discover the Torah in the skies and the 
secrets of creation in the Torah. “Moses engraved all the forms of the worlds in the Tree 


of Life, which is the letter of freedom on the tablets in His image and His form.” 


Zechariyahu’s heart was awakened “Jn the year 5045, in the third month, in the tenth 
year of the lunar cycle, in the month Kislev he is the ninth month in the fifth year of the 
solar cycle, in the month Kislev on the sixth day which is the first day of the month by 


the counting of the years, considered to be the creation of the Heh of man.” 


Ruach Elohim is the breath of life, and judges the human Ruach. Zechariyahu is sent to 
heal the hearts of the people, but only of few among the wise of Israel would listen to 
him. The healthy among them were healed, and the deniers were struck with the plague 
of death. The deniers chase Zechariyahu from town to town, until he arrives at the 
island of Kumtina in the land of Mastina and there he stays unwillingly for many days. 
It is in this place where Zechariyahu writes his book; the deniers are fools “And they 
received from me the first path in My name and they did not desire the second.” They do 
not desire knowledge and understanding “for the sum of the Name YHWH announces 
what he has hidden.” The end of times has already come, and no one pays attention. But 


in order to live forever, one has to seek out His Name. 


Zechariyahu writes the name of the Little Adonai in Sefer ha-Ot in order to reveal the 
secret of the great YHWH. Elohim awakens all the sleeping hearts and revives the dead 
by giving them a new Ruach. “And the name Adonai is the upper supreme exalted 
YHWH. And from the openings of his seal, the three of them are connected as one, and 
it is a square and a triangle and which traces its depths.” The people of YHWH should 
look at the Name, since this is the source of all intelligence, and see the image of 
YHWH in their hearts. The heart is the head of understanding. The explicit name is 
opened on one side and concealed on the other. The open side is the side that has been 
made explicit and which leads to unification and is attained by the prophets. There is no 


opening to the concealed side, and it will not be comprehended by a living thing. 


When Zechariyahu hears the recalling of YHWH, he falls on the ground with his face 
down. He is afraid and YHWH raises him up to standing. Zechariyahu sees the image of 
God’s name engraved on his heart and sees in it his image and likeness moving along in 
two paths. “One is image, one is likeness. I saw and thought to differentiate between 
them and I saw the two of them connected to each other, so that no man could 


differentiate between one Ot and another.” 


And this is God’s name YHWH: Yah YHWH Vah YHAH Vah YHAH Yah YHWH; 
YHWH will be, was and is, YHWH his recalling. And YHWH explains to Zechariyahu 
that the name of his Nefesh is blood and the name of his Ruach is ink. “And the war was 
very strong in the heart between the blood and the ink. And the blood came from the 
Ruach and the ink from the earth. And the ink overcame the blood and the Shabbat 


overcame all days of the week.” 


Part Three 

It is the first month from the 18" year of Abulafia’s first vision when God shows him a 
new vision. A warrior, who is the reflection of Abulafia himself, is shown to him. He 
comes from the West with an enormous army of 22.000 soldiers. The man has a two- 
sided sign on his forehead that is sealed in blood and ink. The blood is black and turns 
into red, and the ink is red and turns into black. In the middle of the sign there is a white 
staff that differentiates between them. This man sees the transformation that takes place 
within Zechariyahu, and he blesses him with an ‘everlasting blessing,’ and explains to 
Zechariyahu what happened with this change and how the honourable name would help 
him and that it would be sign for Zechariyahu on the day that the man starts to fight the 


people of the land. 


Zechariyahu explains how the inner process takes place, and describes the effect of this 
process in the material world. “Until the arrival of one of them to the government of the 
kingdom, no man will break from the battle against his brother and on the day the one 
(king) rules a nation falls into the hands of another nation.” The honoured Name is the 
name that save the lands and takes revenge on the ones that forget the Name. “Torah 
and Mitzvah are covered in the clothes of revenge. And half of the law teach the hearts 
that they are the purpose to half of the thoughts, announce good announcements to the 


ones who remember the Names.” 


The warrior is a stranger who was sent by God to fight the battles and to revive the 
Nefesh of Zechariyahu. And when he looks at the sign on the brow, “J looked at the sign 
on the forehead and I knew it. And my heart opened up when looking at it. And my 
Ruach lived with him in eternity until he brought me his Torah and his Law caused me 
to move to speak and to compose this Book of the Sign.” The man disappears, he fights 


the battles and overcomes every enemy. After this, Brachiyahu son of Shluyiel, 


Zechariyahu, places his Nefesh in his palm in order to see what will be the end results of 
the wars, and he sees three warriors pursuing each other. The first one runs after the 
second one and kills him with an arrow. The third one runs after the first one and hits 
him ten times with his sword. Zechariyahu approaches the striker and asks him for his 
wellbeing and for stories of the war he just saw in his vision. He sees an old man with 
white hair in light blue and purple cloths, sitting on the judge’s chair. This man sends 
him to the man sitting on the mountain of judgement. When Zechariyahu approaches the 
old man on the mountain, he falls on his face before him and the old man raises him up. 
The old man tells him he waited for him for several years and explains him the meaning 
of the wars. The three warriors are three kings who rise up in the corners of the world. 
These kings have opposing views and wage war against each other. While the two are 
speaking, the foot of one of the kings swells and in his entire body he feels an 
overwhelming pain. When Zechariyahu whispers in his ear, the pain leaves his body. 
When the first warrior sees that the man is healed, he runs into him and strikes him in 


his belly with his spear and the man dies. 


The three names of the warriors are: Kadriel, Ruiel, and Alpiel, and the warrior 
Zechariyahu saw in his vision was Turiel. The name of the man on the mountain is 
Yaho’el, and he named Zechariyahu Israel Ruiel son of Mekorel the living. And the 
fifth warrior is the Messiah, who would rule after the war of the four kingdoms. “And 
now, you are my son Rufiel, YHWH the God of Israel told you to write what you saw in 
a book and you will call it ‘The Book of the Sign’.” Zechariyahu receives the order to 


write down his visions, call it Sefer ha-Ot and to bring it to Spain. 
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Chapter One: Abraham Abulafia 


1.1. Biography 
Abraham ben Samuel Abulafia was born in 1240 (Hebrew year 5000) in Saragossa, 
which he believed to be the millennium in which prophecy would return. He moved 
with his family to Toledo. Abulafia was educated by his father until his father’s death 
when Abulafia was eighteen. He decided to leave Spain in 1260 to travel to the Holy 
Land to search for the mythical river Sambation and the ten lost tribes, but shortly after 
his arrival the war between the Mameluks and the Sambatayon broke out and he was 
forced to leave the area. He decided to return to Europe, was married in Greece, and 
travelled with his wife to settle in Italy. In Capua, he started to study philosophy by 
rabbi Hillel of Verona, mainly concentrating on Maimonides’ Guide for the Perplexed. 
After his studies, he returned to Spain where he started his Kabbalistic studies in 1270. 
Here he studied i.a. Sefer Yetzirah, ha-Bahir and Sefer Raziel. He received his first 
vision in which he is ordered to meet the pope and convert him to Judaism. He moved to 
Castile where he taught the Guide for the Perplexed to Kabbalists, Moses of Burgos and 
Joseph Gikatilla amongst them, for several years. He moved to Rome in 1280. Abulafia 
was very upfront about his mission to spread the true Judaism, based on the permutation 
of the Hebrew letters, and his mission to convert the pope. This caused him many 
troubles and even resulted in persecutions by his fellow Jews. The pope himself wasn’t 
pleased either with Abulafia’s audacity and his attempts to convert him, causing him to 
threaten Abulafia to burn him at the stake. These threats did not stop Abulafia, and 
when the pope stayed at his vacation palace in Soriano, Abulafia attempted to meet him. 
Luckily for Abulafia, the pope suddenly died shortly after Abulafia’s arrival, and 
instead of being burnt, he was imprisoned for a few weeks by the ‘Little Brothers,’ a 
catholic order founded by Francis of Assisi. After his release, he went to Sicily where 
he continued to spread his messianic message, gaining him both admirers and 
opponents. His messianic and prophetic claims caused a dispute between him and rabbi 
Solomon ben Abraham ibn Aderet in 1285. Abulafia’s status was severely damaged, 
and he was forced to go in exile on the island Comtino. Abulafia most likely died in 


1291. 


> Moshe Idel, The Mystical Experience in Abraham Abulafia (Albany: State of New York University Press, 
1988), 2-3. 
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Abulafia composed ca. fifty works between 1271 and 1291, of which many have 
survived. His most important works are those we can classify as “prophetic handbooks; 
these works describe techniques to achieve prophecy and cleaving to God. The most 
important of these works are Hayyei ha-Olam ha-Ba (1280), Or ha-Sekhel, Sefer ha- 
Heshek, and Imrei Shefer (1291). He wrote many commentaries, among them a 
commentary on the Torah Sefer ha-Maftehot; three commentaries on Sefer Yetzirah: 
Otzar Eden Ganuz (1285/6), Gan Na‘ul; and three commentaries on the Guide: Sefer 
ha-Ge'ulah (1273), Sefer Hayyei ha-Nefesh, and Sefer Sitrei Torah (1280). From 1279 
Abulafia wrote a series of prophetic books, of which only Sefer ha-Ot has survived. 
From this work, and interpretations Abulafia gives to the other works of this kind, we 
may conclude that these works contained his visions and revelations, which can be 


interpreted as processes of inner and historical redemption.* 


Around thirty of his works, or fragments thereof, have survived in approximately a 
hundred manuscripts. Some of his works have been translated into Latin and Italian for 
Pico della Mirandola and his circle, influencing Pico’s vision on Kabbalah. Very few 


works have been printed; most kabbalists and printers banned this type of Kabbalah.° 


Scholarly research began during the middle of the nineteenth century. Moritz Landauer 
described Abulafia’s work based on manuscripts available in the Munich Library, and 
claimed that Abulafia was the author of the Zohar.° Adolph Jellinik refuted these claims 
and compiled a list of Abulafia’s works, publishing three of them (one of which was 
Sefer ha-Ot in 1887).’ Gershom Scholem made a major contribution to the study of 
Abraham Abulafia. He corrected the biographical descriptions of Abulafia and 
recognized him as a major contributor of Kabbalistic thought, but did not, however, 
recognize the significance of ecstatic Kabbalah in the understanding of the Kabbalistic 
phenomenon.* Starting with his doctoral thesis, serious scholarly research concerning 
Abulafia started with the works of Moshe Idel; Idel based his study on the study 


hundreds manuscripts containing ecstatic Kabbalistic material. Concentrating on the 


4 Thid, 4. 
> Thid, 5. 
° Thid, 6. 


’ Harvey Hames, Like Angels on Jacob’s Ladder: Abraham Abulafia, the Franciscans, and Joachism (Albany: 


State University New York Press, 2007), 3. 
Ibid, 3; Idel, The Mystical Experience, 6-7. 
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religious experience in the ecstatic Kabbalah, Idel is able to uncover the central position 
of Abulafia’s Kabbalah in the development of the Kabbalah from the Middle Ages 
onward.” Elliot Wolfsohn takes a different starting point, and mainly concentrates on 
Abulafia’s attitude regarding Jewish law and the sefirot.'° Harvey Hames presents a 
historical-contextual background in which Abulafia developed his mystical/messianic 


thought.'! 


1.2. Sefer ha-Ot 
Sefer ha-Ot is a prophetic treatise concluding with an apocalyptic vision, and is, as 
mentioned above, Abulafia’s only prophetic work that has survived. In this work, 
Abulafia describes the techniques on how to achieve the prophetic state, his mission to 
bring his fellow Jews to practice the ‘real’ Judaism, convert non-Jews to this Judaism, 
the stages of inner spiritual redemption, and alludes to a historical redemption. Abulafia 
does not present a hermeneutical commentary on the text, and stresses that it will be 
understood by those who learn. With other words, he claims that the correct 
interpretation will and should be discovered by the mystic, and cannot be revealed by 


those who already understand. !* 


The work can be divided into three sections, which according to Harvey Hames are 
written in and represent different times of Abulafia’s life. Hames suggests that the work 
originally consists of three separate books that are compiled by a scribe to one literary 


unit.° 
The first section starts with: 


I blessed the mouth of God from the day I knew His Name until this day. Moreover, I will 


? Hames, Like Angels, 4. 

" Thid, 4. 

"' Ibid, 4-6. 

10:3 

Wp pr x? WR) PD pla-7°D praa> qab ynn YX wIandn WR andAN) ,NaNXD Pano wT 1957 can? ay TIT PRvazN PA 
pa. 

,,Only from its expressions announce this to the wise of heart who truly seek for His secrets. And the letter that 
you are writing, and do not pay attention to those who understand it because those who understand, will 
understand and those who do not understand, will learn and understand.” 

'S Harvey Hames, “Three in One or One that is Three: On the Dating of Abraham Abulafia’s Sefer ha-Ot,” Revue 
des Etudes juives 165, 1-2 (2006): 180. 
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sanctify myself in His Name and through His holiness I will truly live.“ 


This section starts with how the knowledge of the Name changes Abulafia and leads 
him to prophecy. As we will see in our third chapter, this attainment of the prophetic 
state results in the redemption of the soul, i.e. in God’s holiness he will truly live. He 
continues with the power of the Name who has the potency to kill enemies, meaning the 
inner challenges that will prevent the mystic from achieving his spiritual potency and 
the physical historical enemy that is represented by the pope. These enemies will be 
killed by the spiritual and historical Messiah and Abulafia warns that the end of times is 
near. These are the times in which Christianity will be destroyed. Abulafia underlines 
the covenant with Moses, where God promises to save the Jewish people from the 
nations in return for the obedience of the Jews of the Law. He reveals the seventy-two 
letter Name of God, divided in parts of three. This Name and knowledge of the Name 
will be the key to redemption. 


The second section starts with: 


YHWH, God of Heaven heard the cry of the children of Jacob and sent a messenger to his 


people. And Zechariyahu was his name." 


This section starts with the hardships the Jewish people went through and presents 
Abulafia as a saviour riding on a cloud; an image that has derived from Ezekiel 1. 
Abulafia also refers to the opposition he received from his fellow Jews. He continues 
with the commandment to write down his teachings and to spread it amongst both Jews 
and Christians, but they do not want to accept his teachings, and God hardens their 
hearts. Because of the lack of acceptance, God places the shepherd, Abulafia, on the top 
of a mountain for twenty years. Then the end of times will arrive after which the Jews 
and non-Jews who found salvation in the Divine Name, will live together in peace. 
While the ones who do not accept the Name will die and not have an eternal life. But 
who is a Jew according to Abulafia? Abulafia differentiates between halakhic and 


therefore genetic Jews and the ‘true’ Jews who achieved the prophetic state by 
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pronouncing the divine Name. This Jewishness is not dependent on genetics, and 
therefore, it is according to Abulafia possible for every human being to become a true 


Jew. 


Abulafia continues in this second section with the revelation of the date of redemption, 
and starts to describe the struggle between intellect and imagination which will be won 


by the intellect. Abulafia presents us a date below: 


In the year 5045, in the third month, in the tenth year of the lunar cycle, in the month 
Kislev he is the ninth month in the fifth year of the solar cycle, in the month Kislev on the 
sixth day which is the first day of the month by the counting of the years, considered to be 
the creation of the Heh of man, YHWH woke the Ruach of Zechariyahu to change and to 
multiply the books of his prophecies and to complete half of the book.'® 


The sixth day, a Friday, of Kislev 5045 corresponds to Friday 10 November 1284. The 
text continues that Abulafia completes the half of the book, meaning that the first 
section must be written before 1284. The exact date of the first section remains unclear, 


but we might find an indication here: 


I swore in His Name that I will swear in Him in the seventh year of the Kingdom Messiah 


my Lord who turns in my name twigs into straw.'” 


Hames argues that Abulafia in Sefer ha-Yashar reveals that on the fifth of Tevet, six 
years after leaving Barcelona (which he left in 1260), he received a vision in which the 
secrets of the Name, the secrets of prophecy and the identity of the Messiah were 
revealed. Meaning that Abulafia’s messianic activity started in December 1276. When 
we add seven to this date, we can cautiously conclude that the first section of Sefer ha- 


Ot was written in 1283.!° 


The third section starts with: 


165-1 
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'S Hames, “Three in One”, 183. 
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A new vision God showed me in the renewed name through the renewed Ruach (essence) 
on the fourth day of the seventh month that is the first month in the beginning of the 


eighteenth year of my visions.’ 


In this text, Abulafia refers to the vision he received in late 1270 in which he was 
commanded to meet the pope. The date of this vision corresponds to 14 September 
(fourth of Tishrei) 1287. In this vision, Abulafia sees a man with a sign of ink and 
blood inscribed on his forehead. Through this sign, an army of twenty-two thousand, a 
number that is likely derived from the twenty-two letters of the Hebrew alphabet, comes 
to fight God’s war. This man, recognizing Abulafia’s spiritual achievements, reveals the 
secrets of the sign and blesses him. Abulafia realizes that this sign motivates him to 
write Sefer ha-Ot. When the man disappears, another vision is shown to Abulafia. In 
this vision, he sees three warriors who come from three corners of the earth to fight each 
other. He first asks the meaning of the war to a man sitting on the throne of the court 
wearing blue and purple clothing. This man tells Abulafia to go to the mountain of 
judgement, where Yaho’el dwells. Yaho’el, who was already waiting for Abulafia, 
explains that the three men represent three kings. These three kings will keep fighting 
each other until the arrival of the fourth king, who will seal the war. The fifth king, the 
Messiah, will rule after the war. The text concludes with the commandment to write 


down Sefer ha-Ot and to spread its teachings amongst Jews and non-Jews. 


1.3. Manuscripts 


Sefer ha-Ot is preserved in eight extant manuscripts: 


- Ramat Gan: Bar Ilan, 583 

- Oxford: Bodleian Library, Ms. Reggio 55 

- Moscow: Russian State Library, Ms. Giinzberg 732 

- Parma: Biblioteca Palantina, Cod. Parm. 3494 

- Minchen: Bayerische Staatsbibliothek, Cod. hebr. 409 
- Roma: Biblioteca Angelica, Ms. Or. 5 

- Vatican: Biblioteca Apostolica, ebr. 240 
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- Vatican: Biblioteca Apostolica, ebr. A5° 


There is one additional manuscript, Giinzberg 133, which only contains a section of the 
work. The manuscript we work with is Vatican ebr. 240. This handwriting is together 
with ebr. 245 the oldest copy and are dated to the middle of the 15" century, and likely 
has derived from the same source. It contains a few mistakes of the scribes, showing he 
did not always understand Abulafia’s intentions. This manuscript contains, however, a 
more detailed description of Abulafia’s vision in the eleventh paragraph and for this 


reason we chose to use this manuscript. 


°° Mikolay Krawczyk, “Sefer ha-Ot — Preliminary Insights on Critical Edition,” Kwartalnik Historii Zydéw Issue 
2 (2015): 288. 
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Chapter Two - Moses and Jesus: Paradigm and Anti- 


paradigm 


Introduction 
Abulafia calls himself Zechariyahu in Sefer ha-Ot. This name refers to the Biblical 
prophet of redemption, Zachariah, but with an added vav to make it numerologically 


equal to Abulafia’s own name, Abraham (248).7! He writes: 


And Adonai said to Zechariyahu the messenger: “Raise your voice with the quill of your 


tongue and write with your three fingers the words of God in this book.” 


This shows that Abulafia believes he was ordered by God to write Sefer ha-Ot, which 
we believe has the purpose to complete the covenant with Moses. The reason for us to 
believe this, is that Abulafia often underlines the covenant, as we will see below, and 


teaches how this covenant should be understood. 


YHWH woke the Ruach of Zechariyahu to change and to multiply the books of his 


prophecies and to complete half of the book.” 


Abulafia intended to complete the Mosaic teachings and not to create a new religion. 
Since the content of Sefer ha-Ot mainly deals with achieving ‘everlasting life,’ i.e. 
redemption, we believe that Abulafia’s ultimate goal is to show the Jewish people how 
to achieve redemption. To achieve this, they have to return to the ‘true’ Judaism and the 
covenant as he understood it, as we will see below. Abulafia does not only attempt to 
convert his fellow Jews to this Judaism; as we saw in our last chapter, according to 
Abulafia, Judaism is not a religion exclusive for genetic Jews. Therefore, he has to 
prove both Jews and non-Jews, with Christians as his main aim, the legitimacy of his 
version of Judaism and therefore his legitimacy as a religious leader. Both Judaism and 
Christianity share the belief in religious leaders as a prophet, Messiah, son of man and 


Son of God and Abulafia applies these four titles to himself. Apparently, his 


*! Hames, Like Angels, 44. 

7? 465 

AIA ADOT AT PMyaARN nwowa rN Aw) wya Typ OIF Ww WeDT? WN NI 
35-1 

spon oxn oowads poixiai po Dips maw> DT mI aN AP yA 


predecessors did not succeed in showing the masses the right path and therefore 
Abulafia believes he was appointed to fulfil this divine given task. In order to convince 
the Jews and Christians of his legitimacy, he needed to show his prophetic and 
messianic status, and needed to prove the believers that he was a successor of his 
Biblical predecessors. In Jewish tradition, Moses is the most important religious and 
national leader, and therefore Abulafia needs to prove the Jews that he is the new 
Moses. Moses frees the Jews from Egypt, transforming them from a nation of slaves 
into a nation of priests, and even more important, he brings the Torah to the Jewish 
people and speaks directly with God. This made him the prophet per excellence. 
According to Rabbinic tradition, Moses was not only given the Written law, but also the 
Oral law, which refers to the legal interpretation of the Written Law. In this chapter, we 
will discuss how Abulafia implies these characteristics on his own person, and what that 
means for his authoritarian credibility. To gain the respect of the Christians, he has both 
to prove Jesus’ falsehood and show that he is the legitimate son of man and Messiah. To 
gain the trust of his potential followers, he implies the elements and traditional imagery 
that proved Moses’ and Jesus’ authority on himself to show that he is the rightful 
successor. Not only to prove his authority, but, especially with Jesus, to show he is 
better than these two leaders. In this chapter, we will discuss Abulafia’s understanding 
of the terms ‘prophet,’ ‘son of a man,’ ‘Son of God,’ and ‘Messiah.’ Does he use his 
role to set an example to his followers, or does he use it solely to prove his authority? 
To answer this question, we first need to discuss what authority contains, for which we 


will make use Max Weber’s theory of leadership. 


2.1 Max Weber’s theory of leadership 
According to the German sociologist Max Weber (1864-1920), legitimate leadership is 
when those who are subordinate to authority accept it voluntarily. This validation could 
be based on the possibility that there is no better alternative, or be based on the belief 


that the claims of the leader are valid.”* 


In his essay The Three Types of Legitimate Rule, Weber distinguishes between three 
pure types of legitimate authority: traditional, charismatic, and legal. According to 


Weber, authority is traditional when “legitimacy is claimed for it and believed in by 


** Ivan Szelenyi, “Weber’s theory of domination and post-communist capitalisms,” Theory and Society Volume 
45, No. 1 (2016): 6. 


19 


virtue of the sanctity of age-old rules and powers. The masters are designated according 
to traditional rules and are obeyed because of their traditional status (Eigenwurde).””° 
The leader either inherits his position, or is chosen by the traditional leader. This type of 
leadership is legitimized by a set of rules, but by the common traditions of leader and 
subject and personal loyalty of the subject to the leader.*° Charismatic leadership is 
characterized by “...a certain quality of an individual personality by virtue of which he 
is considered extraordinary and treated as endowed with supernatural, superhuman, or at 


least specifically exceptional powers or qualities.””’ 


The authority of the charismatic 
leader depends on how the leader is received by the followers. In contrary to traditional 
leadership, charismatic leaders are ‘made’ by the followers; they define an ordinary 
person as extraordinary, divine or exemplary.”® The charismatic leader and his followers 
are convinced that he is being called to a divine mission, a description that fits Abulafia 
perfectly.”° Examples of charismatic leaders are not only prophets, but also military 
heroes, and political leaders etc. The third type of authority described by Weber is the 
‘legal’ variant. This type, unlike the other two, is an impersonal form of authority. Both 


leaders and followers have to obey a set of rules that are established by either agreement 


or imposition.*” 


It is important to realize that Weber developed his theory to gain insight into the 
development of political systems during the course of history. As such, we cannot just 
simply apply his theory on religious authority, but it certainly can help us to gain clarity 
on the different aspects of religious authority. It is also important to keep in mind that 


Weber described pure types, but that in reality these types intermingle. 


2.2 Abulafia as the new Moses 
In order for the Jews to accept Sefer ha-Ot is the completion of the Torah, Abulafia has 
to prove himself to be a prophet, not just a prophet, but the ultimate prophet with a 
status higher than Moses. But before we will discuss the qualities of Moses, we will first 


discuss Abulafia’s understanding of prophecy. Abulafia’s conception of prophecy is 


°5 Max Weber, Economy and Society (Berkeley: University of California Press, 1978), 226. 

°° Thid, 226-227. 

*" Thid, 241. 

°8 Szelenyi, “Weber’s theory,” 8. 

* Peter M. Blau, “Critical Remarks on Weber's Theory of Authority,” The American Political Science Review 
Vol. 57, No. 2 (1963): 308. 

°° Weber, Ecenomy and Society, 217-218. 
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very similar of that of Moses Maimonides’ (1235 — 1204). Maimonides, in his famous 
Guide for the Perplexed that Abulafia studied in Italy, writes that prophecy is an 
emanation from the Divine through the Active Intellect. In the first instance, it flows to 
the Rational Faculty and from there to the Imaginative Faculty. Prophecy is the highest 
state man can achieve.*’ He argues that according to the philosophers, this state of 
perfection can only be achieved by study, not inspiration, and adds that although all man 
have the potential to achieve this state, it is only achieved by a few. The Scripture, 
according to Maimonides, coincides with this view, but differs on one essential point: in 
order to achieve the state of prophecy, one is dependent on the will of God who can 


actualize this state.*” 


Abulafia’s conception of prophecy is nearly identical to 
Maimonides’ conception, with the crucial difference that according to Abulafia, the 
prophetic state is initiated by man and any human who is willing to develop the 
potential, Jews and non-Jews, can achieve this state.°? Maimonides, on the other hand, 
writes in Guide for the Perplexed that not every human being has the right developed 
organ to achieve this state. According to Abulafia, the prophetic state can only be 
achieved by the usage of the Hebrew language. By means of permuting the Hebrew 
letters and meditating on these permutations, the Human Intellect (ha-sekhel ha-anoshi) 
will be activated. The Active Intellect (ha-sekhel ha-po’el) overflows and arrives at the 
Imaginative Faculty (ha-koach ha-dimyoni). From here, the divine influx flows to the 
Emotional Faculty (ha-koach ha-dimyoni), and the Sensory Faculty (ha-hargashi), and 
will finally arrive at the Representational Faculty (ha-shiyuri). At this stage, the 
prophetic experience can be expressed in words. When the flow from this point turns 
upwards, the mystic arrives at the stage of the devequt: the clinging of the Human 


Intellect with the Active Intellect. This is what Abulafia calls the prophetic state.** 
In traditional Judaism, Moses’ status is connected to his qualities as a redeemer and the 


3! Moses Maimonides, “Guide for the Perplexed 2 36”, sefaria.org, accesed November 5, 2018 
https://www.sefaria.org/Guide_for_the_Perplexed%2C_Part_2.36?lang=bi. 
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*° Moses Maimonides, “Guide for the Perplexed 2 32”, sefaria.org, accesed November 5, 2018 
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(2013): 270. 
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direct manner he communicated with God: he redeems his people from oppression and 
presents the Israelites the opportunity to settle in land of Israel in return for the 
obedience to the divine law, and is known to speak face to face with God. He is also 
known for the ability to speak directly to God. In order for Abulafia to be accepted as 
the new Moses, he at least needs to have these characteristics. Abulafia adopts these 
details of Moses’ prophetic life and inserts them in his own biography. In this 
subchapter we will discuss Moses’ most outstanding characteristics and the manner 


Abulafia implies them on himself. 


2.2.1 Face to Face 
As mentioned above, in Judaism, Moses is regarded as the highest prophet of all. 
Maimonides writes in his commentary on Mishnah Sanhedrin how Moses’ prophecy 
differs from the other prophets, and his first point is that while other prophets were 
spoken by God through an intermediary — an angel — Moses received his prophecies 


directly from God, without an intermediary, as we can read in Exodus: 
And God spoke face to face with Moses, as a man speaks to his friend...*° 


Abulafia, too, claims he receives his knowledge directly from God: 


And I am Zechariyahu, hearing this from the mouth of YHWH and I will write what he 


commanded me to and I will reveal this through His name.*° 


Besides this explicit statement, Abulafia also implicitly proves that he directly spoke 
with the divine. To decipher these hints, we have to make use of gematria. Moses 
speaks to YHWH, which has the numerological value of 26: Y=10+H=5+W=6+ 
H =5 = 26. Zechariyahu, in the apocalyptic visions of Sefer ha-Ot, speaks with Yaho’el, 
which has the numerological value of 52 (2x 26): Y=10+ H=5+W=6+A=1+L= 
30 = 52.’ This seems like a contradiction, since Yaho’el acts like an angelus interpres, 


and therefore acts like an intermediary between Zechariyahu and YHWH. It is 


5 Exodes 33:11 
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important though to realise that Abulafia’s visions have to be understood on two levels: 
1) The level of the figurative visions, in which an eschatological battle is presented 
between three kings, followed by Yaho’el’s explanation, and in the end the appearance 
of the Messiah. 2) The level which is important in this discussion: the allegorical 
interpretation of these visions. These visions reflect an inner process taking place 
between the Human Intellect and the Active Intellect.** In Sefer ha-Heshek Abulafia 


writes: 


What is compelling me is a divine issue, and some of his secrets has been revealed [in the 
expression] “Enoch, son of Yared” who came in the form of an intellectual preacher and 


spoke within us and brought consolation upon our heart...”” 


This text shows us that Yaho’el is in fact Metatron, the name of Enoch after he 
transformed into an angel, and Zechariyhu thus received his revelations from Metatron. 
This identification of Yaho’el with Metraton is not introduced by Abulafia. The name 
Yeho’el was first mentioned in the Apocalypse of Abraham, and was later replaced by 
Metatron.”° In the inner process, Metatron represents the Active Intellect, meaning that 
the spiritual understanding of this vision is that Zechariyhu achieved the comprehension 
with the Active Intellect, resulting in the attainment of the Prophetic State. In other 
words, Zechariyahu received his message directly from God, placing him on the same 


level as Moses. 


2.2.2 The Pharaoh and the Pope 
Moses was a redeemer who, with the help of God, freed the Israelites from the 
oppressive pharaoh in Egypt. Likewise, Abulafia claims he was sent by God to save the 
people from the pope (Christianity) and the nations. This shows that religious leadership 
is not separate from, what we would call nowadays, political leadership, and also has 
the responsibility to care for the wellbeing of its followers; which in this context 


translates to the responsibility to redeem the followers from oppression. 


The Jews in the age of Abulafia would probably derive hope from the story of Exodus, 
the story that tells how the Israelites are freed from slave labour in Egypt, and is 
38 Moshe Idel, Messianic Mystics (New Haven & London: Yale University Press, 1998), 90-91. 


*» Translation by Moshe Idel in Idel, Messianic Mystics, 92. 
Ibid, 86, 92. 


commemorated and celebrated annually during Pesach. Abulafia refers seven times to 
these events in Sefer ha-Ot."' Six of the seven texts share the notions that 1) God sent a 
redeemer or a healer to the people, and 2) God will destroy his enemies. For example, in 
the following passage where Abulafia refers to redemption of the Israelites from Egypt 
by God’s hands: 


And the people of Mirror Island saw the help of God going out from Sinai to the South and 


to the West spilling blood and executing nations.” 


In this text, Abulafia writes ‘nations’ instead of Egyptians, implying that the story of the 
redemption from the Egyptians is only an example; God will save the Jews from all 
nations who oppress the Jews. This interpretation is confirmed by the texts that precede 
and follow this specific text. The preceding text mentions the destruction of the sun 
worshippers — Christians - and follows with a warning that God will take revenge on 


His enemies.” 


Abulafia’s contemporaries would instantly recognize Abulafia’s references to Moses, 
and would therefore understand he presents himself as a liberator for the Jewish people. 
To emphasize this claim, Abulafia writes that God destroys his enemies before giving a 
new revelation.” In Exodus, the pharaoh is killed when he persecutes the Israelites, and, 
as mentioned above, the Pope dies the evening before Abulafia was supposed to meet 


him; he refers to both events in the following text: 


His adversary died in Rome in bitterness by the power of the Name of the living God, 
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490 

3772 OF DW) A) FDA D0 REPT OTN TTY ONT OR WIN INT AN 

1:19 

Jay 9D 29 ww TOI) FMD TWP DNA AIA Dy onw Ta JIM wan pews yp 

The end of the abomination has arrived along with the destruction of the sun worshippers and the evening has 
come, because YHWH examines and tests the heart of every worshipper in His Name. 


1:21 

DNA Dl POXIS TO WO WT) PMI Nd1Ww7 as) PW? NIT DINE 77? OW 

The name YHWH is the God of hosts. He evaluates the system of weapons of His camps and He arranges His 
armies and takes revenge on His enemy. 

“4:64 

anvyan op? ypn PIN YD nx nI7D9 nnn IN NRT OY TAY AA 


24 


because YHWH fought him on dry land and on sea.”° 


We should understand the Exodus “as an instance of national liberation rather than of 
class-based rebellion” as Jon D. Levenson writes in Exodus and Liberation.** In short: 
God liberates the Israelites in exchange for their obedience to his law. It is not slavery in 
itself that is rejected, since Deuteronomy tells Jews they are allowed to keep slaves, but 
the people of Israel are liberated from a foreign master to observe another master: 
God.*’ Abulafia’s understanding of liberation should also be viewed in this regard. His 
mission to redeem the Jews has nothing to do with the achievement of social equality, 
but to guide the people to the proper way of observing God’s law, resulting in liberation 


for the Jews and spiritual redemption. 


2.2.3 Mount Sinai 
Mount Sinai is the mountain that is connected to divine revelation. Moses receives the 


Torah on Mount Sinai and Abulafia writes that God ordered him to write Sefer ha-Ot 


during his stay in Messina; which Krawczyk identified as an anagram for mi-Sinai = 


And they chased him from town to town and from place to place, until he came to the 
island of Komtina in the land of Mestina. And he stayed there without his will for many 
days. And it was on these days YHWH told Zechariyahu: “You should write this book, 
disputing the thoughts of the wise of Israel who glorify themselves while I have no desire 


of this generation.” 


It should be mentioned that in this manuscript the scribe wrote ‘Mestina’ instead of 
‘Messina.’ We are not certain if this misspelling is an error or a conscious decision, 
since the correct name of the Italian province is Messina. Whether this spelling was 
intentional or not, we believe it is very likely Abulafia’s contemporaries would have 


recognized this anagram showing another connection between Zechariyahu and Moses. 
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It was generally believed that prophecy was connected to the land of Israel. By referring 
to Messina as the land where Abulafia received the commandment to write Sefer ha-Ot, 
Abulafia breaks the connection between the land of Israel and revelation. This makes 
him higher than Moses, who was dependent on the land of Israel to receive the 
revelations. At the same time, Abulafia affirms the traditional notion of Mount Sinai as 


the place of revelation by using an anagram to prove his authority. 


2.2.4 The Nature of the Torah 
When Moses ascended Mount Sinai, he established a covenant between God and the 
Israelites and received the Torah. As discussed above, Abulafia as well claims that he 
received the commandment to write Sefer ha-Ot in Messina; an anagram for ‘from 
Sinai.’ The covenant and the Torah are central concepts in Sefer ha-Ot. Abulafia 
considers Sefer ha-Ot as the completion of the Mosaic covenant. This is, in our opinion, 
the most important reason why Abulafia stresses on the similarities between Moses and 
himself, he has a lot to prove if he wants to legitimize this claim. Abulafia mentions the 
Torah nine times directly.”” He indirectly refers to the Torah”! four times, and he refers 
to Sefer ha-Ot ten times. In our following paragraph we will discuss how Abulafia 
understands concepts of ‘Written’ and ‘Oral’ Torah as well as the Covenant. But first 


we will address the nature of the Torah. 


According to Jewish tradition, the Torah already existed before the creation of the 
world. In Abulafia’s writings as well we find that the term Torah has several meanings. 


For example, he writes: 


Therefore, lift your eyes to the heavens and look with your eyes and your hearts to the sky 
of skies. And the order of the living God, all of them arranged according to the Torah of 
YHWH.” 


This text shows Abulafia considered the Torah as a blueprint God used during the 
creation, i.e. the World of Forms. Philo of Alexandria already identified the Torah with 
the Logos or World of Ideas. The idea of the Torah as the ideal model for the word later 
permeated in Midrashic literature, for example the famous Bereshit Rabbah 1, in which 
°° 1:11, 4:4-5, 4:59, 4:89, 4:91, 6:6, 11:22, 11:25 
°!3:2-3, 4:7, 4:66, 4:92, 5:1-2, 6:8, 7:3, 7:8-9, 8:1, 11:63-64 
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the Torah is described as the blueprint which God used to create the world. It is through 
the Talmud that these Platonic ideas influenced medieval Jewish thinkers.”* According 
to this thought, the world emanated from the world of intellect to the world of spheres, 
to the world of forms separate of matter 1.e. Active Intellect. The Torah was conceived 
as the world of forms, which contains all forms of existence, i.e. Active Intellect.™ 


Abulafia writes the following: 


Moses engraved all the forms of the worlds in the Tree of Life, which is the letter of 


freedom on the tablets in His image and His form.” 


In Sefer Hayyei ha-Olam ha-Ba Abulafia explains that: 


The Tree of Life is the pre-existent life of the essence, the life of [everything] above and 
below, and its secret is the power that judges the world, and the parable is known. Insofar 
as whereas her numerical value is the holy letters, it is thus stated, “she is a Tree of Life for 
them that lay hold upon her and happy is everyone who holds her fast,” which refers to 
the numerical value of YSR’L, for no other nation upholds the Torah as we do. And the 


secret of Israel is the Active Intellect.°° 


The identification of the Torah with the Tree of Life is self-evident within Jewish 


tradition. During the returning of the Torah in the ark, the whole congregation recite: 
She is the Tree of Life to those who hold tight to her...*” 


Abulafia equalizes the Torah with the Active Intellect. Moshe Idel shows the 
numerological equivalents Abulafia uses to prove this identification: the Hebrew words 
for ‘the Tree of Life;’ ‘the life of essence;’ ‘life of above and below;’ and ‘the power 
that judges the world’ all share the numerological value of 233. The numerological 


value of ‘holy letters’ also add up to 233: 1232 = 232 + 1. The second numerology is 


°? Moshe Idel, Language, Torah, and Hermeneutics in Abraham Abulafia (Albany: State University of New 
York Press 1989), 29-30. 
* Thid, 35. 
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that of 541: ‘happy;’ ‘Israel’ and ‘Active Intellect.’ The quotation from Proverbs is the 
link between the two values.” Returning to 4:92, ‘Moses engraved the forms of the 


worlds in the Tree of Life:’ this sentence means that Moses engraved the forms of the 
world (Active Intellect) in the Torah, which has the implication that by means of 
studying the (physical) Torah one can achieve unification with the Active Intellect and 


thereby spiritually redeem him or herself. 


2.2.5 The ‘Oral’ and ‘Written’ Torah and the Covenant 
Jewish tradition teaches us that Moses received two forms of the Torah on Mount Sinai: 
the ‘Oral Torah’ and the ‘Written Torah.’ Abulafia too differentiates between the two, 
but does not consider the Mishnah and the Talmud as the Oral Torah for the simple fact 
they are written down. According to him, the Oral Torah cannot be written down due to 
its nature. This Torah is the true Torah and deals with the Names of God. Because 
Abulafia identifies the Oral Torah with the Active Intellect, laws of nature and 
intellectual truths can be derived from the Names. These truths can only be grasped by 
the intellect and is therefore intellectual. The Oral Torah also contains methods that can 
be used to interpret the written Torah, which contains both exoteric and esoteric 
meanings.”” The Written Torah, or the lesser Torah, has its origin in the true Torah and 
deals with the commandments. This revealed aspect is meant for the people who are 
unfamiliar with the concealed Torah. The commandments are suited to their capacity 
and will guide them through life, and will gain them inheritance in the World to Come. 
Abulafia differentiates between three types of commandments; the first two types are 
meant perfect the individual, the third to perfect society. Abulafia also differentiates 
between the aims of the commandments. The first two are aimed at the intellect, while 
the third type is aimed at the imagination. Furthermore, Abulafia argues that the Torah 
is the product of a combination of intellect and imagination, and these two intellects are 
needed to achieve the prophetic state.” To discover the intellectual truths of the 
revealed Torah, one has to combine the twenty-two letters that have the same 
numerological value as HVY, the true Name of God. For Abulafia and his followers, the 


received Torah functions as a medium to unite with the Active Intellect.°! Abulafia 


8 Tdel, Language, Torah, 36. 
» Tbid, 47-51. 
© Tbid, 55-58. 
°! Tbid, 77, 80. 


writes in Sefer Sitrei Torah that this is what God commanded to his people: to turn the 
twenty-two letters and discover the secrets of the Torah. This also means that, according 
to Abulafia, the true meaning of the Mosaic Covenant is the sanctification of God’s 


Name: 


He made a covenant that his Name be sanctified before all living beings before the suns 


before the moon until [the time] He will be known all over the land.” 


It is not certain if Abulafia believed this knowledge was already known to Moses and 
that the knowledge was lost over time. What is certain is that Abulafia considers himself 
to be the one who reveals these secrets, giving him a higher status than Moses. In the 
spirit of Maimonides, who claimed that a prophet is a teacher of the law, God 
commands Zechariyahu to write Sefer ha-Ot as a manual to help discover the secret 
names of God in the Torah and therefore reveals the knowledge to the masses. We 


believe this is the reason why he calls it the second path: 


And they received from me the first path in My name and they did not desire the second.” 


In this text, God complains that the Jews did not desire to know how to properly read 
the Torah. Which, in Abulafia’s view, refrains them from achieving both political and 
spiritual salvation; for the covenant is God’s promise to the Israelites that he would save 
them if they would obey the law. Abulafia refers four times to the covenants that were 
made before the Mosaic covenant. Abulafia mentions the lineage of Moses, who is a 


descendent from Abraham, Isaac, Jacob and Levi. 


It was said in advance to the children of Israel that in the name YHWH they would be 
redeemed by Moses son of Amram, son of Kohath, son of Levi, son of Jacob, son of Isaac, 


son of Abraham.” 


The Bible teaches that God concluded a covenant with Abraham, Isaac, Jacob, and hints 
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at a covenant with Levi. In the first covenant, the covenant with Abraham, God 
promises Abraham that his descendants will live forever in the lands of Canaan 
(Israel).° Each new covenant does not cease the validity of the older ones, so when 
Abulafia writes that Israel would be redeemed by Moses it has two meanings. The first 
is the one we call the political redemption, the return of the Jewish people to their land, 
Israel. The second redemption is spiritual. In our discussion about the equalization of 
the Torah with the Tree of Life, we saw that Israel and the Active Intellect share the 
same numerological value, namely 541. Meaning, redemption is only possible through 


the Name in the unification with the Active Intellect, as we see below: 


Vav Heh Yod Heh is the combined Name. And he is enough for the man who knows his 


path to revive himself in Him, because his knowledge is the reason for eternal life for all of 


66 
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Moses’ qualities of being able to receive direct messages from God and the receiving of 
the Torah on Mount Sinai differentiate him of the other prophets and that is why 
Abulafia lays emphasis on these qualities. He gives his own interpretation on the 
meaning of direct messages, speaking to Yaho’el who symbolizes the Active Intellect, 
and the Torah, symbolizing i.e. the world of forms, the Active Intellect, and the Divine 
Name in which the Israelites will find redemption. However, except for those specific 
qualities of Moses, Abulafia shows qualities that are shared with prophets in general. 


We will discuss these common characteristics at the end of this chapter. 


2.3 Appropriating Jesus: Son of Man, Son of God and Messiah 
Abulafia did not only try to prove the Jews he was the rightful prophet who would bring 
redemption to his people, he also tries to convince non-Jews, especially Christians, they 
should convert to Judaism since the end of times is near and this is their only chance of 
redemption. He appropriates characteristics of Jesus to prove the Christians his 
authority. On the other hand, he also rejects Jesus’ authority and evil connects him to 
the evil side. In this subchapter, we will discuss how Abulafia implies the characteristics 
known for Jesus on himself and uses these same characteristics to prove Jesus’ 
falsehood. He presents himself and Jesus as opposite pols. In Otzar Eden Ganuz 
* Genesis 15:18 
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Abulafia writes that although Jesus and Muhammed both misguided their followers: 


And if you will say that in what they expounded, Jesus and Muhammed had no other 
intention than to unify the Divine name, I will answer that you are correct, if you can show 
that their new teachings were an improvement, materially, spiritually and intellectually. For 
both of them emerged from our nation, and their teachings distanced those who were close 
to God in all three categories. And it is well known that they were not fathers who guided 
their children in the ways of God, but they found nations full of misguided people (shotim) 
and they released them from their bounds and they [the misguided people], as if they have 


been redeemed from a prison, rejoiced in them...°” 


That seems like an understatement for the manner Abulafia describes Jesus in his other 
texts. According to Abulafia, Jesus was a false Messiah and even went so far to identify 


him with the body of Satan.°* 


2.3.1 Jesus the False Prophet 
Abulafia was active in a Christian environment and this, in combination with the 
experiences of the Jews as a minority in this environment, which Abulafia believes is 
the result of the denial of the true Judaism, causes him to attack the source of this evil: 
Jesus. As we discussed in the introduction of this subchapter, this is the reason why 
Abulafia adopts some of Jesus’ characteristics. This shows: 1) the Christians that 
Abulafia and not Jesus is the rightful leader, while 2) Abulafia shows his own 


superiority by connecting Jesus to imagination and the side of evil. 


Abulafia does not directly reference to Jesus in Sefer ha-Ot, but does so in his other 


works. In Sefer Mafteach ha-Shemot, for example, Abulafia writes that: 


Similarly, the seal of the sixth day of the week is that of Jesus the Nazarite. However, 
the seal of the seventh day of the week, which is the tetragrammaton is [that of]...the 
King Messiah.” 


Hames explains that Abulafia sometimes uses the letters Yod and Heh, which are the 


67 Abraham Abulafia, Otzar Eden Ganuz, p. 192-93 translated by Hames in Hames, Like Angels, 64. 
68 Idel, M, Studies in Ecstatic Kabbalah (Albany: State University of New York Press 1988), 54. 
°° Translated by Moshe Idel in Idel, Studies in Ecstatic Kabbalah, 51. 


two letters of the tetragrammaton, to refer to “the sixth day.” This is the day that Jesus 
was crucified, meaning that this implies that on this day Jesus’ power is at the highest. 
Hames, unfortunately, does not present an example where Abulafia uses this acronym. 
On the other hand, “the seventh day” and “King Messiah” also start with the letters Yod 
Heh and share the value of 453, meaning that the power of the Messiah will rule Jesus 
on Shabbat.’”? In other texts, Abulafia — for example in Chayei ha-Olam ha-Ba - 
associates the Messiah with the second halve of the tetragrammaton: Vav Heh. This text 


i ‘ ‘ 71 
also associates Jesus with the body of Satan “whose name is Tammuz.” 


Idel explains 
that the relationship between the Messiah and Satan is that of ruler and slave. In another 
part of Sefer Mafteach ha-Shemot, Abulafia claims that Christianity is a false religion 


and Jesus depended on the material tree. 


...Rather, all his powers depends upon an image, hung upon the Tree of Knowledge of 
good and evil, while the matter of the Messiah relies upon the Tree of Life. It is the pillar 
which upholds all. Jesus, however, was hung bodily because he relied upon a material tree, 
while spiritual matter, which is divine intellect, have the Messiah eighteen years of and of 


72 
these, two years remain. 


Jesus claims of being the Messiah is rejected by Abulafia, since Jesus relied on a 
material tree which resulted in the creating of an imaginary religion. Abulafia, on the 
other hand, had been the Messiah for eighteen years as he relied on the Tree of Life i.e. 
the divine intellect or the active intellect. We will not discuss all textual fragments 
regarding Jesus, but we do want to underline that for Abulafia Jesus was the image, the 
body of Satan and equated with matter and imagination, while the true Messiah is 
equated with intellect.” In Sefer ha-Ot, Abulafia does not explicitly refer to himself as 


being the Messiah, but does imply so. Abulafia writes: 


And behold the fifth warrior is my Messiah who will rule after the war of the days of the 


four kingdoms.”* 


” Hames, Like Angels, 37. 

7! See Idel, Studies in Ecstatic Kabbalah, 51 for his discussion on this topic. 
” Translated by Harvey Hames in Hames, Like Angels, 80. 

® Tbid, 52-55. 

7 11:59 

nid) yaaN on nan ANN ail WS PW NIT OWA WDA IT) 


Idel showed that chamishi (fifth) is a permutation of meshichi (my Messiah).”° Mikolaj 
Krawczyk adds that in all manuscripts he researched, except for OX55, copyists wrote a 
short note next to nekem nekam which says that there is a redundant nun in nekem and 
instead of thus nun, one should replace it with Issachar.’° When applying this notion, 
the new meaning of the sentence is “Issachar will avenge his covenant.” Issachar is the 
fifth son of Jacob and Leah and is therefore called ben chamishi. When we combine this 
information with Idel’s exposure of “chamishi” as being a permutation of “my 
Messiah”, Krawczyk suggests that we should read “the fifth warrior is my Messiah” as 
“Son — my Messiah.””” As we will see below, Abulafia calls himself a Son of God. This 


means we can understand the sentence as “Abulafia — my Messiah.” 


2.3.2 Son of man 


78 (393) is 


Zechariyahu is called a messenger seven times in Sefer ha-Ot. The noun tzir 
used once, the other six times Abulafia uses the term mebaser (win). It is the 
question why Abulafia uses the noun t¢zir instead of mebaser in 1:18. The noun Tzir 
appears six times the bible in the meaning of envoy/ambassador/messenger.*° The 
translation of ambassador/envoy is used five times, and appears four times in the 
political context when these messengers are sent to the nations.*! Proverbs 13:17 is an 
exception to this rule; this verse says that “A wicked messenger (87%) befalls into 


mischief and a faithful envoy [brings] healing.” * 


It is very likely that Abulafia used the 
noun fzir based on this verse, since he claims that he was sent by God to heal the 


people.* Mebaser is derived from the root BSR (1W2) which meant to announce/to bring 


” See Moshe Idel, “Mongol Invasions and Astrology: Two Sources of Apocalyptic Elements in 13" century 


Kabbalah,” Hispania Judaica Bulletin vol. 10 (2014): 145-169 for a more extensive discussion on the notion of 


chamishi - meshichi. 
7° See Vat.ebr.245 f.11v. Nekem nekem appears in chapter 2:2 
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This faithful messenger YHWH sent you inhabitants of the Island of Gevurah to rescue you from the hands of 


the messengers of idolatry. 

” 4:52, 4:54, 4:56, 4:61, 4:63, 4:65 

8° Tsaiah 18:2; Isaiah 57:9; Jeremiah 49:14; Obodia 1:1; Proverbs 13:17; Proverbs 25:13 
8! Isaiah 18:2; Isaiah 57:9; Jeremiah 49:14; Obodia 1:1 
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And YHWH sent a healer to his people to heal their wounds of the arrow by announcing His name. And the wise 


men of Israel became ill and struck with all diseases. And all plagues that are not written in the books of the 
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good tidings. The noun means the bearer of good news, which of course has a distinct 
Christian connotation.®* But this term as well is used in connection of bringing the 
message to the Jewish people. Both terms are used in the connection of bringing the 
message to the Jewish people, the nations are not being mentioned. The term mebaser is 
used in chapter four of Sefer ha-Ot, where Zechariyahu is presented as the messenger 
who Gods sends to his people when he hears their cries. Zechariyahu arrives riding on a 
cloud; on a vehicle of fire with horses; the mountain of mountains is surrounded by fire 
and clouds. These images are derived from Ezekiel’s vision of the divine chariot. In this 
vision, God speaks to Ezekiel and calls him ‘son of man,’ and Ezekiel is sent to the 
rebellious Israelites to teach God’s words to those who want to listen. He receives a 
book which God commands him to eat. Zechariyahu is also sent by God to enlighten the 
Israelites, but encounters resistance. And like Ezekiel, Zechariyahu receives a book 
(which he himself has to write down) and recites the words of God to the people.*° 
Based on these similarities, it is safe to assume that Abulafia presents himself as the son 
of man. Like the term ‘the bearer of good news,’ this term too has a distinct Christian 
association. Ezekiel is called ‘son of man’ by God as a reminder that he is like any other 
man, and in the Gospels the term is used by Jesus as well to accentuate his human 
aspect. In Christianity, however, the term bears a messianic connotation as well. 
The difference is that in Ezekiel the term mostly is used as a reminder to Ezekiel that he 
is like any other man, and in Christianity the term is understood as a synonym for 
Messiah. This connotation has derived from the book of Daniel, where the son of man is 
described as the one coming with the clouds of heaven, and will be given dominion over 
all nations and people. The chapter Revelation in the New Testament also claims that 


Jesus will come with the clouds in the same terms, and adds that he will be the “ruler of 


Torah of Moses, the man of God among Gods. 


6:7 
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And YHWH said to Zechariyahu: “Heal yourself and I will send you to the people whose hearts are struck, in 
order to heal their sickness by shaping My name. And remember this and take it with you.” 

** Since it was Abulafia’s intention to convert all non-Jews to Judaism, we could raise the question if tzir has an 
Islamic connotation or could refer to prophet Muhammed, who as well is called a messenger (rasul - Js“)) or 
even God’s messenger (rasullulah - 4) 35), who is the “seal of the prophets” sent for all humanity. This 
possible reference deserves more research, but the similarity between the tzir who is used to be sent to the 
nations and the messenger who is sent for humanity is interesting at least. We are not certain if Abulafia truly 
refers to Muhammed and these parallels deserve more extensive research, which unfortunately we will not be 
able to execute in our research. 

*° Sefer ha-Ot 4:52-67; Ezekiel 1-3 
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the kings of the earth.”*° In our last chapter, we will see that the image of the kings is 
used by Abulafia to claim his dominion over them. When we combine the term son of 
man with the messianic connotations, we conclude that the image of Zechariyahu riding 
on a cloud serves as a prelude for his visions in his last chapter in Sefer ha-Ot where, as 
we will see in our last chapter, he presents himself as the Messiah. We should 
understand his usage of mebaser in this context: Zechariyahu presents the people the 
message and the correct interpretation of the Torah to redeem themselves which will 


finally result in collective redemption. 


2.3.3 Son of God 
The second concept we will discuss is the concept of the ‘Son of God.’ In Christian 
theology, ‘Son of God’ refers to Jesus as the human incarnation of the divine. 


Abulafia indirectly describes himself as the Son of God: 


And when I heard, I Zechariyahu, son of Maelei Maelumiel, son of YHWH YHWYHWH, who 
recalls the Name of YHWH my God and God of my ancestors, Abraham, Isaac and Israel His 
servants. I fell on the ground face down, and my heart was afraid and joyful. And YHWH raised me 


up to standing, to praise the Name of His honor, both in whispers and openly.*” 


Both the names Zechariyahu and Abraham share the same numerological value: 248. 
The meaning of the name Zechariyahu is ‘He who remembers Him or He who recites 
Him.’ This refers to the recitation of the names of God’s Names which unifies the 
human intellect with the Active Intellect. When one achieves the state of unification, the 
mystic transforms into intellect, and in this sense becomes the Son of God. The 
meaning of Maely Maelumiel is unclear. The numerological value is 377, which is the 
same value of Abulafia’s fathers name, Shmuel. Abulafia continues and writes that he is 
the son of YHWH YHWYHW. The reason why Abulafia chooses to write these double 
forms is not certain. Idel notes that since both units show repetition, it means both 
syntagms are related to each other. In the first repetition ‘ben’ is linked to the name of 
his father, meaning Abulafia is the son of a human father. In the second repetition, the 


name is linked to the repetition of the Tetragrammaton, meaning Abulafia transformed 


8° Revelation 1:5, 1:7 
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in the spiritual son.** We would like to add that the numerological value of YHWYHW 
is 52, just like the value of ben (son). Since Abulafia uses the term ‘ben’ in relation to 
both his corporal and spiritual sonship, we would like to suggest that this value in 
combination with the unusual form of God’s name, YHWYHW, represents the 


actualization of the man’s potential to become the spiritual son. 


Abulafia’s understanding of the term ‘Son of God’ is closely linked to another term we 
would like to discuss here: ‘Messiah.’ When the mystic arrives at the state of the 
sonship, the potential intellect of the mystic is redeemed making it possible for the 


mystic himself to transform in a redeemer: a Messiah.*” 


2.3.4 Messiah 
Both the rabbi’s and the Christians believe that the Messiah will fight the enemies of 
Israel, return the Jews to the land of Israel, restore their connection with God, result in a 
period of spiritual redemption. The Messiah is presented as a prophet, warrior, king, 
judge, and teacher of the Torah.” These are all important concepts in Sefer ha-Ot. In 
Christianity, Jesus is presented as the anointed king, born in the Davidic line and is 
called the ‘King of the Jews’ on the day of his crucifixion. He redeemed the people 
from sin by accepting his death and it is believed he will return to earth to liberate the 
believers from their physical enemies and will establish God’s Kingdom on earth. We 
discussed above that Abulafia gives several implications in Sefer ha-Ot and directly 
claims in his other works that he is the Messiah. Furthermore, we saw that Abulafia 
identifies himself as a prophet who is, in accordance of Maimonides’ understanding, 
also a teacher of the Torah, and we will see in the third chapter that Abulafia presents 


himself as warrior. Already in beginning of the first chapter Abulafia writes: 


...I killed the ones who deny Him and I will put His enemies to death in Him [His Name] 


in a just trial.”’ 


In this passage Zechariyahu presents himself as a judge who kills the unbelievers. The 


88 Moshe Idel, Ben: Sonship and Jewish Mysticism (London & New York: Continuum 2007), 306-307. 
89 7: 
Ibid, 307. 
*° Harold Louis Ginsberg, "Messiah," in Encyclopaedia Judaica, ed. Michael Berenbaum & Fred Skolnik, 111- 
115, 2nd ed., vol. 14 (Detroit: Macmillan Reference USA, 2007), 113. 
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next passage refers to Zechariyahu as a king: 


To kill [death] came to demons and satyrs were killed. And now permission was given to 


slaughter the old until the young by the hands of a tender king boy.” 


The book of Zechariah presents two messianic figures: that of a priest and that of a king. 
The image of the messianic king, sometimes a king in the Davidic lineage, is well- 
known and often used in, for example, rabbinic literature and in the Dead Sea scrolls. 
Therefore, there is no question that Abulafia used this image to refer to his messianic 
status. The identity of this king boy is confirmed in the next passage, where it is said 
that ‘His adversary died in Rome.’ This refers to the event with the pope who Abulafia 


attempted to convert and died before Abulafia was able to visit him. 


Idel identified three meanings of ‘Messiah’ in Abulafia’s thinking. The first meaning is 
Active Intellect. Derived from Aristotelian philosophy that flourished among Muslim 
and Jewish thinkers during the Middle Ages, the Active Intellect within Jewish circles 
was explained as the last of ten intellects emanated from the Divine Intellect. This 
Divine Intellect causes changes in nature and is involved in all processes related to the 
Human Intellect. According to some philosophers, and this is important for 
understanding Abulafia’s conception of the term Messiah, human intellectual perfection 
was conceived as the actualization of the potential of the intellect. This perfection was 
attained by the influence of the Active Intellect. Therefore, the Active Intellect was 
understood as a saviour i.e. Messiah, although of an impersonal-spiritual nature. The 
second type of Messiah is the combination of this philosophical manner of 
understanding the redemptive role of the Active Intellect, with the apocalyptic idea of 
the pre-existing Messiah who waits in the supernal world for the right time to appear.” 
Unlike the Active Intellect, this type of Messiah is not omnipresent. The Apocalyptic 
Messiah will only enter history at a pre-established time, and will only than become an 
active force. Abulafia unites the characteristics of the Active Intellect with the supernal 
Messiah. According to him, the Active Intellect was the main source of information; 
information derived from this intellect is supposed to be of a salvific nature, and deals 


with both the spiritual and historical redemption. It provides inner spiritual change and 
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deals with historical dates and events. 


During the unification of the mystic with the Active Intellect, the mystic receives 
knowledge and information from this supernal Messiah.’ The last meaning of 
‘Messiah’ Idel discusses is the “material human intellect,” which is “the intellect after it 


»°> This Messiah saves the human soul from 


has undergone a process of actualization. 
the bodily powers. According to Idel terms as “corporeal kings” are allegories for the 
material and imaginative side of man. This Messiah frees the human intellect from the 
material side, the ‘historical’ kings, from its material side. This shows that according to 
Abulafia, the Messiah is not only a transcendental impersonal intellect, as the Active 
Intellect, but is also inherent in every man. By overcoming one’s desires and 
imagination, one can become his own Messiah. Idel understands this last Messiah as 
solely spiritual. We believe that Abulafia did not understand these kings to be only 
allegorical, and in chapter four we will research the political consequences of his 
historical understanding of these kings. Abulafia believes there is only one legitimate 
religion and believes that it is the role of the Messiah to convert the nations to Judaism, 
the universal religion, and teach the people the true name of God. In Sefer Mafteach ha- 
Shemot he even writes that the Messiah is more exalted than Moses and Abraham. 
According to Idel, it is likely that Abuladia derived these ideas from passages attributed 
to Nachmanides. In these passages, it is also descibed that the Messiah “will convert 


many nations to Judaism.””° 


2.3.5 Common Characteristics 
In this section we will describe the characteristics that are most common to most 
prophets. As seen in our discussion regarding the revelation on Messina, Abulafia writes 
that he came to Messina due to persecution, and this persecution is directed to him as a 
person, and not to the Jewish community in general.’ Although persecution is a 


relatively minor element in the text — the other time persecution is mentioned is in 6:13 - 


** Thid, 66-67. 
» Ibid, 69. 
7 Idel, Studies in Ecstatic Kabbalah, 50. 
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And they chased him from town to town and from place to place, until he came to the island of Komtina in the 


land of Mestina. And he stayed there without his will for many days. 
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it is a typical characteristic that is shared by many prophets.”* Abulafia does not 
explicitly mention the identity of the persecutors. Elsewhere he writes that only ‘a few 
people of the wise of Israel’ were willing to listen to his message; from this we can 
conclude that this persecution came from inside the Jewish community.” It is typical for 
prophets to be in conflict with their environment. The lives of the (biblical) prophets are 
known to be tough, they suffered from fear, persecution, incitement, and sometimes 


even imprisonment. As God’s spokesmen, it was their duty to speak to the people, 


100 


whether they would listen or not. ~~ It was their duty to inform the people on the effects 


of their sins and their immoral acts: it would mean the end of Israel. Since prophets on 
the one hand return people to the traditional law, forcing people to reflect on their 
(religious) behaviour, and on the other hand introduce new, revolutionary ideas, for 
example Abulafia’s treatment of the Torah. Prophets break with the normative 
traditions, so it is not peculiar that the people would not automatically follow these 


prophets. 


In the end of chapter four and the beginning of chapter five, Abulafia describes 
Zechariyahu seven times as a shepherd." Before becoming a prophet, Moses was 
described as being a shepherd, and Jesus is referred to as the ‘good shepherd’ in the 
New Testament. The image of the shepherd in biblical, and Near Eastern context was a 
well-known metaphor for a leader who rules his people in a just and wise manner. This 
image was often used by rulers to legitimate their leadership and to describe their 


relationship with the people.'°* Psalms 23 begins with “YHWH is my shepherd, I will 


not lack anything.” 
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And they spoke superior words about YHWH. And about his redeemer. And about the healthy ones. And about 
those who accompany them who recognize the strength of the ill, who chase after the healers until the heart of 
the accompaniers was dissolved. And their Ruach was too weak to chase after those who know His name and 
they were prevented to do so. 
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Only a few people of the wise of Israel wanted to listen to the wisdom of the Name from his mouth, 

and to the virtues of its laws. 

Jules Lobel, “Losers, Fools and Prophets: Justice as Struggle,” Cornell Law Review Vol. 80, No. 5 (1995), 
1339. 

° 4:73-76, 4:78-79, 4:93, 5:3 

” Ehrlich, C.S., ‘Moses, Torah and Judaism’. The Rivers of Paradise: Moses, Buddha, Confucius, Jesus, and 
Muhammad as Religious Founders. Eds. D.N. Freedman & M.J. McClymond. (Michigan: William B. Eerdmans 
Publishing Company, 2001), 60. 
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Conclusion 
Abulafia’s understanding of the terms prophet, Son of God, and Messiah are focused on 
redemption. He presents himself as a teacher who guides his people to the right 
interpretation of the Jewish Law, redemption through the Names of God, and reminds 
his people of the true meaning of the covenant: the religious obligation to redeem 
yourself through this Law. Abulafia believes he is the improvement of Moses, since he 
is the one who will succeed in teaching his followers the right understanding of the 
Law. He also shows that every person can become his own prophet, Son of God, and 
Messiah by implying this Law. This ensures that people are not dependent on 
redemption by the religious authorities, but also have the responsibility to take the 
matters in their own hands. He does consider himself to be superior in this sense, 
however, since he is the one who transfers this information directly from the Divine to 
the masses and will, as we will see in chapter three, fight the earthly battles for these 
masses. Abulafia’s understanding of prophecy shows us that religious and political 
leadership were not understood as two separate entities, but that a religious leader 
becomes politically engaged through divine inspiration, i.e. the Active Intellect. The 
Active Intellect motivates the person to take action and to fight i.e. oppression. 
Therefore, the more people obey the covenant as it is supposed to, i.e. will study the 
Name, the more people will be inspired to redeem others as well. This also shows that 
facilitating redemption is an important characteristic of God. To convince his potential 
followers that his teachings are legitimate, and that he has the authority to lead the 
masses, he shows them familiar imagery that is supposed to prove these claims. This 
also shows that in the Jewish understanding of leadership, Max Weber’s categories of 
traditional, charismatic and legal leadership intertwine. First of all, legal authority: 
central in Judaism is the Law which both leader and followers have to obey. Traditional 
authority is reflected in the notion that prophets, Messiah’s etc. need to possess certain 
qualities in order to be accepted by followers. The willingness to accept the leader is 
dependent on an established tradition. This is why Abulafia needs to apply Moses’ 
qualities to himself to prove authority to his followers. The last type of authority, the 
charismatic authority, is reflected by his claims of i.e. his direct contact with God, the 
divine call to write Sefer ha-Ot, and the commandment to spread the message of Sefer 
ha-Ot. Does he use his use his role to set an example to his followers, or does he solely 
use it to prove his authority? To answer the question in our introduction: yes, his role 


functions as a role to set an example to the masses, but he also uses it to prove his 
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authority. Without these claims his teachings will not be accepted amongst his fellow 
Jews, and will not convince the nations to convert to Judaism. But why does Abulafia 
lay so much emphasis on redemption? And if people need to be redeemed, does this 
mean they are oppressed? We will discuss these themes of oppression and redemption 


in our following chapter. 


41 


Chapter 3: Oppression and Redemption 


Introduction 
To understand liberation and redemption, we must first discuss what prevents an 
individual or group from being liberated or redeemed. In the first part of this chapter we 
will discuss how Abulafia experiences oppression, both towards him as an individual as 
towards the Jews as a collective. In the second part of this chapter, we will discuss how 


Abulafia means to achieve redemption and liberation. 


In the spiritual sense it is the self who prevents the spiritual redemption; in the material 
world this liberation is prevented by the oppressive tendencies derived from the social 
environment. As Ankur Barua writes in The God of the oppressed and the politics of 
resistance: Black and Dalit theologies of liberation, theological discourses will never be 
‘neutral’ or ‘apolitical’ since theologians will never be able to completely transcend 
their social standpoint and their theological discourse.'™ As such, in Sefer ha-Ot certain 
ideas and sentiments would have to be found that reflect Abulafia’s experiences of 
oppression, his understanding of the causes of oppression, and the identity of the 


oppressors. 


But first we will present a small historical background that will help us to understand 


Abulafia’s attitude towards his Christian environment. 


3.1. Oppression: Historical Background 
Abulafia describes two kinds of oppression in Sefer ha-Ot. The first kind is in the form 


of persecution which is directed to his own person, and is derived from his fellow Jews 
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and his non-Jewish environment. ~ The second kind of oppression is the oppression of 


the Jewish people in general. Abulafia writes that the nations incited against the Jews 
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and humiliated them. ~~ He continues writing that if lions do not devour, they will 


'* Ankur Barua, “The God of the oppressed and the politics of resistance: Black and Dalit theologies of 
liberation,” Political Theology Vol. 11, Issue 3 (2015), 10. 
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die.'°’ Furthermore, Abulafia describes the worldly salvation in which the Jewish 
people will be united and live in peace with the nations. The image of the lion that will 
ultimately graze in peace with the lamb is derived from Isaiah 11, which is a messianic 
and eschatological prophecy describing Israel’s relation to the other nations in the ideal 
age. |°8 Abulafia describes that Zechariyahu will break the teeth of the lions, meaning 
the drive to kill is inherent in the nations, and only when this killer aspect is eliminated, 


will the nations and Jews will be able to live in peace. 


The relation between Christians and Jews during Abulafia’s time was a complex one. In 
the early thirteenth century, Jews lived in the cities for the most part and were 
indistinguishable from their Christian neighbours, except for their religious practices. 
Their communities flourished and the relations with their Christian neighbours were 
friendly.'” Jews were tolerated and protected in the Christian world, serving as an 
example for the Christians not to forget their faith. This idea was founded in the 


following famous Psalm: 


Do not kill them, lest my people will forget. Scatter them by your power and bring them 
down. Oh Lord, our shield.''® 


The second reason the Jews were protected in Christian society, is that they were to 
serve the Christians. This idea derived from medieval commentators who interpreted the 
story of Abel and Cain as Abel being Jesus’ crucifixion by the Jews, and Cain as 
representing the Jews. The Jews did have to be saved for, in the end, they would be 


ashamed and would seek the Lord.!!! 


During the thirteenth century, the Christian perception of the Jew became more 


negative; Jews were being portrayed as ignorant for not recognizing the truth. This 


The people were all lowly, because all the nations incited against them. And all the people humiliated them. This 


day is the day of good tidings for them. 
07 
4:80 
nv? o570 07 1? NY ON) ANA Ww 7099 ONDA OD 
Because the lions are trained to devour. And if they did not devour enough, they will die. 


2004), 807-808. 
Europe, c. 1100-c. 1500, eds. M. Rubin, W. Simons (Cambridge: Cambridge University Press 2009), 136. 


10 sa78 Wa wT TNT J2n2 wayeim ny wDw-7P O7AN-ONX 
"' Rebecca Rist, Popes and Jews 1095 — 1291( Oxford: Oxford University Press 2016), 169. 
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112 
Jews were accused 


image changed into the Jew as being evil with a satanic character. 
of ritually murdering Christians, and even ritual cannibalism known as the blood libel. 
The blood libel appeared in Italy for the first time in 1290, when a Dominician friar 
accused the Jews of Apulia of using Christian blood in rituals. Even though the church 
clearly opposed these libels, the Christian population reacted with immediate violence. 
Jews were forced to either convert to Christianity or flee, resulting in the destruction of 


the Jewish communities in the South of Italy.'1° 


From the 12th century on, the genre of Contra Iudaeos started to flourish, meant as a 
reinforcement for the faith of the believers. Until the thirteenth century, these polemical 
writings were mostly based on scriptural exegesis, but in the thirteenth century they 
became a part of the Christian missionary attack. For example, they came to understand 
that the Talmud had become the centre of traditional Jewish studies of the Jewish law. 
This realization caused Peter the Venerable, inter alia, to claim that since the 
contemporary Jews were not the same Jews of the biblical times, the Church did not 
need to tolerate them.''* Another argument made against the Talmud is that it contained 
heresies and blasphemies; Gregory IX ordered all Jewish books in France to be handed 
over to the Dominicans or Franciscans in Paris to be inspected, and called for a debate 
between Christians and Jews on the topic of the Talmud; this became known as the 
Paris Disputation. The accusations were found to be true, resulting in the burning of the 
Talmud in 1242.'!° The last argument made was that the Talmud contained the truth 
about Jesus, and proved the validity of the New Testament. This led to the Disputation 
of Barcelona and was the basis for Ramon Marti’s Pugio furtei (1278).''° These 
disputations were public affairs, and were organized to prove the Christian truth. The 
main topics of dispute between the Jews and Christians were the (coming of) Messiah, 
the nature of God (Trinity or not) and sometimes the historical condition of the Jews.'!” 
Another widespread belief in the Christian world was the believe that Jews refuse to 
acknowledge the Christian truth, but that, in the end, they would convert to Christianity. 
These are the same topics which play an important part in Sefer ha-Ot and we believe 
that Sefer ha-Ot should be read against this polemical background. 

'? Thid, 146. 

ne Reguer, S, The Most Tenacious of Minorities (Boston: Academic Studies Press 2013), 57-58 

'* Thid, 140-141. 

''5 Thid, 142; Rist, Popes and Jews, 195. 


"6 Timor, “Christians and Jews”, 142. 
"7 Thid, 143. 


3.2 Oppression in Sefer ha-Ot 
The oppressors of Abulafia and Jews in general have one characteristic in common: 
they deny the truth of God’s Name, which is the cause of oppression. That Abulafia is 
not keen on Christians becomes especially clear below, where he describes Christians as 


sun worshippers who cause abomination: 


The end of the abomination has arrived along with the destruction of the sun worshipper 
and the evening has come, because YHWH examines and tests the heart of every 


worshipper in His Name.''® 


With this description of Christians being sun worshippers Abulafia emphasizes on their 
disillusion; their faith is in fact idolatry. Abulafia describes how he went to the nations 
to inform them about the Name of God and they believed him, but would not return to 


God because: 


...they trusted their swords and bows and YHWH hardened their uncircumcised hearts that 


became impure therefore God bore a hole in them to destroy them...'"” 


The image of God hardening hearts has derived from Exodus 9:12 where God hardens 
the heart of the pharaoh, the foreign oppressor. It is remarkable that Abulafia uses the 
image of the uncircumcised heart, an image derived from i.e. Deuteronomy 30:6, when 
speaking of the nations, since this image is usually applied to Jews. Therefore, we could 
raise the question why a Jew would apply such an image to non-Jews, since they are not 
circumcised anyhow. The answer could be that this image was actually familiar with 
Christians as well. In the book of Romans, Paul uses the circumcision of the heart to 


explain that Jewishness is not in the circumcision of the flesh, but in the willingness to 
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And YHWH commanded him to speak to the nations uncircumcised heart and uncircumcised flesh in His name. 


And so he did. And he spoke to them and they believed in the message of YHWH. 
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Only, they did not return to God. Because they trusted their swords and bows and YHWH hardened their 


uncircumcised hearts, that became impure. Therefore, God bore a hole in them to destroy them and He spared 


Israel, His people. 
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obey the law.'?° An explanation that is similar to that of Nachmanides, who Abulafia 
studied. As explained in chapter two, in Abulafia’s thought obeying the law means 
turning the twenty-two letters two discover the truth about God’s name, and so the 
image of the uncircumcised heart means the rejection of this truth. The combination of 
the images of the swords, and bows in combination with the uncircumcised hearts, 
suggest that the nations became oppressors by refusing God’s message. Another 
interesting element in this text is that because of their rejection, God bores a hole in the 
hearts. This shows that according to Abulafia, God takes an active part in the 
destruction of the oppressors. But this does not mean that God is actively present on the 


side of the oppressed. Instead, God sends Zechariyahu as the mediator to be with them: 
And YHWH sent a healer to his people...!' 


God himself is not as actively present in Abulafia’s theology with the oppressed, and 
Jewish theology in general with the oppressed as in Christian theology. God’s presence 
is not unconditional, but depends on the willingness of the believers to keep the 
covenant. The presence of God is thus based in the recognition and acceptance of the 
covenant. Even more, the freedom of the Jews depends on the acceptance of the 
covenant, meaning it is Abulafia’s aim to return the Jewish people to the covenant for 


which in return God will liberate the Jewish people. 


In conclusion, oppression appears in Sefer ha-Ot in two forms: 1) oppression linked to 


Romans 2: 25-29, King James Version 


25 For circumcision verily profiteth, if thou keep the law: but if thou be a breaker of the law, thy circumcision is 
made uncircumcision. 


26 Therefore if the uncircumcision keep the righteousness of the law, shall not his uncircumcision be counted for 
circumcision? 


27 


And shall not uncircumcision which is by nature, if it fulfil the law, judge thee, who by the letter and 


circumcision dost transgress the law? 


28 


For he is not a Jew, which is one outwardly; neither is that circumcision, which is outward in the flesh: 


29 But he is a Jew, which is one inwardly; and circumcision is that of the heart, in the spirit, and not in the letter; 
whose praise is not of men, but of God. 
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the person of Abulafia. This kind of oppression is derived from his fellow Jews and is 
caused by their rejection of the knowledge of the Name. It appears in the form of 
persecution and forces Abulafia to go into exile; 2) oppression which is directed to the 
Jewish people. This oppression is caused by Christians and appears in the form of 
humiliation and incitement, showing that the Jews were not regarded as equal citizens. 
This form of oppression too originates from the rejection of the divine Name, which 
also shows that spiritual oppression caused by the ego results in physical oppression. 
Abulafia’s usage of the images of ‘sun worshippers,’ and ‘hardened their uncircumcised 
hearts,’ and ‘bore a hole in them’ should be understood in the light of the 
Christian/Jewish polemics. With these images, Abulafia shows that Christians are being 
led astray into idolatry and that this idolatry, i.e. rejection of the true religion and the 
true Name of God, causes them to behave violently against the Jews. Abulafia’s answer 
to this oppression is not the acceptance of the situation, but resisting by the 
remembrance of the covenant. Abulafia writes in Sefer ha-Ot that God is present by the 
people who act according to the covenant, and sends Zechariyahu to remind the people 
of this covenant. Obeying the covenant will finally result in the liberation of the Jewish 
people. This all shows that Abulafia was perfectly aware of the social position of the 
Jews, and that he uses his religious believes to resist the oppression caused by both in- 


and outsiders with the final aim to improve the social status of the Jews. 


3.3 Redemption 
In the second chapter, we concluded that the most outstanding feature of the prophet is 
the function of the redeemer. As we will see in this subchapter, Abulafia strives to teach 
the mass how to redeem themselves, and shows the importance of personal redemption. 
In this chapter, we strive to answer the question if personal redemption contributes for 


the greater good: the liberation of the Jews. 


The last chapter of Sefer ha-Ot is an apocalyptic vision based on the historical schema 
found in the apocalyptic vision of Daniel 7. The literary genre of apocalypse is not a 
singular genre; the genre can be divided into different subgenres. The question of 
defining the genre is still a topic of dispute among scholars. The Society of Biblical 
Literature Genres systematically studied apocalyptic texts and published the results in 
Semeia 14 (1979). According to their definition, apocalyptic literature differs from other 


literature, such as prophetic literature, that it concerns revelatory literature written in a 
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narrative framework that either describes visions or a heavenly journey. The recipient is 
always accompanied by an otherworldly being, either an angel who interprets the 
visions or an angel that serves as a guide during the otherworldly journey. The content 
of the revelations either contain information on the historical eschatological salvation or 
the supernatural world.'”* This definition is meant to provide a framework in which 
different types of apocalypses can be distinguished. The first traces of Jewish 
apocalyptic literature date back to the Hellenistic period and reacts to the new imperial 


context which it resists.!”* 


Resistance cannot be understood without the factor of power. Historical apocalyptical 
literature reacts to this given by underlying the notion of the prophetic view of history 
that unfolds according to God’s plan, and even more important, that the imperial 
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dominion is only temporary. ~~ The authors of the book of Daniel wrote this work as a 


response to the life in Seleucid Judea during the second century BCE, when Judea was 


terrorized by Antochius.'”° 


The book of Daniel offers a non-violent way of resisting 
these hardships by loyalty to the religious practices. Daniel and his friends would pray, 
fast, study the Scripture, and humble themselves before God. '6 Another source of 
resistance is the interpreting angel Daniel talks to. This angel would function as a model 
for the maskilim, the wise teachers, on how to interpret and reveal and to strengthen the 
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weak. 


The narrative of Daniel is based on knowledge: on the one hand, the transmission of 
revealed knowledge, and on the other hand, of knowledge that derives from reflecting 
on the social order that results in knowledge, and will motivate to undertake the right 
action.'”* In other words, actions of the righteous have the potency to change the fate of 
the people. These ideas can also be found in Sefer ha-Ot. In the last vision, Zechariyahu 


tells about four kings chasing and killing each other. This vision is based on Daniel’s 


* John J. Collins, The Apocalyptic Imagination (Michigan: William B. Eerdmans Publishing Company 1998), 
5-6. 
°° Anathea Portier-Young. “Jewish Apocalyptic Literature as Resistance Literature,” in The Oxford Handbook 
of Apocalyptic Literature, ed. J.J. Collins (New York: Oxford University Press 2014), 146. 
*“"Tbid 147. 
» Tbid, 151. 
* Thid, 152. 
*7 Anathea Portier-Young, Apocalypse against Empire( Michigan: William B. Eerdmans Publishing Company 
2011), 234. 
*8 Portier-Young, “Jewish Apocalyptic Literature”, 152. 
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vision of the four beasts.'” After seeing this vision, the meaning of the vision is 
explained by Yeho’el, who is the personification of the Active Intellect as we saw in our 
second chapter, who then commands Zechariyahu to write Sefer ha-Ot. For Daniel was 
practicing his religion an instrument of resistance, while for Abulafia practicing of the 
religion (as he understood it) would lead to redemption. Abulafia’s resistance is his 
answer to the Christian hegemony by offering an alternative to the Christian narrative 
of, for example, Jews converting to Christianity at the end of times. Abulafia 
emphasizes the personal redemption in his teachings. We believe that this personal 
redemption will result in the redemption of the (Jewish) collective. In this chapter, we 
will discuss Abulafia’s understanding of redemption and discuss the steps which an 
individual has to take in order to achieve personal spiritual salvation. In the second 
halve of this chapter, we will discuss the effects of personal redemption on the 


collective. 


3.3.1 Between Intellect and Imagination 


I blessed the mouth of God from the day I knew His Name until this day. Moreover, I'll be 


sanctified in His Name and through His holiness I will truly live.'*° 


Immediately in the opening sentence, Abulafia sets himself as an example that should 
be followed. This sentence summarizes how in 1) redemption can be achieved and 2) 
gives an understanding of Abulafia’s definition of redemption. We believe that this 
sentence is the core of Sefer ha-Ot and the rest of Sefer ha-Ot could be read as an 


explanation. 


God’s Name is a central concept in Sefer ha-Ot. Understanding and remembering it is 
the key to personal redemption and, as we will see in the subchapter of political 
redemption, the redemption of the collective. First of all, as we saw above, the 
remembrance of the Name will result in the sanctification of the mystic. Abulafia 


describes this process as following: 


All these are the names of the Temple and they sanctify the Ruchot and awaken the powers 


29 Daniel 7 
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to enlighten the exalted. And to prepare the upper abundance that runs to save the wise of 
the land and its pious men and the righteous of the world and the honorable of the earthly 


life from the lowest underworld.!*! 


The image of the temple in combination with the divine name is not coincidental, since 
the high priest pronounced the Holy Name once a year during the day of Atonement. In 
Abulafia’s thought, this particular aspect of the high priest is closely connected to the 
Messiah, who also has the knowledge of the Sacred Name. In the same chapter, 
Abulafia mentions Cohen, Levi and Israel in relation to the sepharotic Kabbalah. '? Tdel 
explains that these types represent the three levels of knowledge: that of the (ecstatic) 
Kabbalah, philosophy, and that of the scripture. '*° In other words: both the messianic 


mystic and the Cohenim are in the possession of the correct spelling of the divine name. 


This Name sanctifies the Ruach, spirit. Maimonides identified the Ruach with the divine 
spirit in Guide for the Perplexed.'** The Ruach is used both in relation to the divine as 
in relation to the human being. In Abulafia’s thoughts, the term has two slightly 
different meanings. In the first example, Abulafia, like Maimonides, uses the term in 
relation to the Divine. He describes how the Ruach of YHWH emanates to the human 


intellect and sets the heart into motion: 


And if you did not hear, listen and if you did not see them. See, because the Ruach of 


YHWH will revive the hearts that are currently buried in the clumps of dust.'*° 
Elsewhere Abulafia identifies the Nefesh and Ruach with blood and ink: 


And YHWH said to me: “Here is your Nefesh, blood is its name and ink is the name of 
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The Cohen, the Levi and the Israelites are three witnesses. They are faithful to the Ruach of three [dimensions] 


of the ranks of the Middot (emotive attributes), which are the heads of the three worlds. 
'3 Tdel, M. “Defining Kabbalah: The Kabbalah of the Divine Names,” in The Mystics of the Book, ed. R.A. 
Herrera (New York: Peter Lang 1993), 109. 
'34 Moses Maimonides, “Guide for the Perplexed 2 45”, sefaria.org, accessed December 12, 2018, 
https://www.sefaria.ore/Guide for_the Perplexed%2C_Part_2.45?lang=bi. 

7:4 
avs Wy will N71 MD? PN AWA AOD INT OPN NY ONT Waw anyaw XD oN) 


50 


your Ruach and here, your father and mother are vessels to My name and its recalling.”'*° 


We will discuss the images of the blood and ink below, but to understand this passage 
we will already note that ink symbolizes the intellect blood the imagination. In this 
passage, Abulafia identifies the blood with the lower soul, the Nefesh, and ink with the 
higher soul, the Ruach. Meaning that the divine Ruach sanctifies the human Ruach; 
when these two meet in the Active Intellect the prophetic state is achieved which results 
in eternal life of the mystic. But before this happens, the Names “awaken the powers.” 
This is a process described by Abulafia with the imagery of ink and blood. These 
images are used by Abulafia to describe the inner process that takes place within the 


mystic during the mystical experience, but is projected on the outside: the forehead.'*’ 


Abulafia describes this inner transformation as following: 


There is a letter stamped in blood and in ink on his forehead that splits into two. And the 
image of the sign is in the image of a staff that is decisive between them. And he is a very 
concealed sign. The colour of the blood was black and it turned into red and the colour of 
the ink was red and behold it was black. And the appearance of the sign, that is decisive 


+. 138 
between the two appearances, was white. 


Idel identifies the nature of ink and blood with the intellect and imagination. The 
intellect is symbolized by the ink, an instrument for writing and therefore symbolic for 
language, and imagination by the blood. The struggle between the intellect and 


imagination takes place in the heart, and is a true battle: ne 


And the war was very strong in the heart between the blood and the ink.'“° 


Idel notes that the relation between ink and blood and life and death is already to be 
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found in the Talmud and the Midrash.'*! In Shabbat, we find that God orders the angel 
Gabriel to draw upon the foreheads of the righteous a line of ink, and on the foreheads 


of the wicked a line of blood: 


The Holy One, Blessed be He, said to Gabriel: “Go and draw upon the forehead of the 


; : 142 
righteous a line of ink...” 


This line of ink was drawn on the forehead to prevent the angels of destruction to rule 
over the righteous person. In Midrash Otiyot de-Rabbi Akiva we read that the line on the 
forehead is placed by an angel to show if the righteous is going to live, or the wicked is 


going to die: 


What is meant by [the verse], “you shall draw a line’’? ...; and to every righteous man who 
is in it, draw a line of ink upon his forehead, a line of life, in order that he may live; and to 
every wicked person who is within it, draw a line of blood upon his forehead, that he may 


143 
die. 


This concept of the line or blood on the forehead clearly refers to the blood on the 


doorposts in Exodus: 


And they will take the blood and put it on the two sides and the upper side of the door post 


; 144 
of their houses... 


This sacrificial blood was a sign for the angel of death to pass the specific house, 
thereby saving the inhabitants. The sign on the forehead in Otiyot de-Rabbi Akiva shows 
who will live and who will die. Likewise, as we will see below, the sign on the forehead 
of Zechariyahu shows if he will eventually live or die. One will live by the 
pronunciation of the divine name, when the intellect overcomes the imagination. Now 


the mystic achieved the potential to be sanctified: 


'! Tdel, The Mystical Experience, 98. 
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“You increased the ink. And with ink you will transfer the sign you sanctified. And by 


means of a letter and a wonder you will be sanctified in the great and holy Name, which is 


called YHWE YHWH YEWH renew is renewed.”!*? 


When this process of transformation is completed, the mystic has to transfer the sign on 
the forehead. Above this sign is identified with a “letter stamped in blood and in ink that 
splits into two.” This letter, according to Idel, are the letters of the divine Name.'*° 
When the sanctification of the sign is completed, the mystic achieves the prophetic state 
and eternal life. Above, we discussed the double meaning of the Ruach, the divine 
Ruach which is the Active Intellect, and the Ruach within man which is the Human 
Intellect, and the relation of the Ruach with the ink. Abulafia also identifies the sign 


with the Active Intellect: !*” 


I looked at the sign on the forehead and I knew it. And my heart opened up when looking at 
it. And my Ruach lived with him in eternity until he brought me his Torah and his Law 


caused me to move to speak and to compose this Book of the Sign.'** 


This means that when the ink overcomes the imagination, the human Ruach, Human 
Intellect, unites with the Divine Intellect, Active Intellect, which is the prophetic state. 
We previously discussed in our second chapter that the prophet works as a redeemer by 
1) physically acting against the oppressors, and 2) presenting the people the Torah to 
redeem themselves. This passage confirms this notion, and shows that it is the Active 
Intellect who inspires the prophet to act. This prophetic stage is also what Abulafia 
means with “through his holiness I will truly live:” the prophetic stage where the human 
intellect is connected with the Active Intellect and the mystic is sanctified. Abulafia 
warns the reader that there is no redemption outside the clinging to the Active Intellect, 


and that those who will not revive themselves in it, will die forever. 


And he who does not awake from his slumber and does not bring an end to his sleep will 
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sleep an eternal sleep and will not live.'”” 


The pronunciation of the divine name will result in the sanctification of the human 
Ruach making unification with the Divine Ruach, i.e. Active Intellect possible. But 
before this happens there will be a war within the mystic between the intellect and 
imagination. When the intellect overcomes the imagination, the mystic has to transfer 
Divine Name on his forehead. When he succeeds in doing so, the Human Intellect will 


unify with the Active Intellect and the mystic achieves the prophetic state. 


3.3.2 Chapter Eleven Explained as Spiritual Redemption 
Now that we understand the inner process of redemption, we will analyse the last 
chapter of Sefer ha-Ot through this process. Chapter eleven is an apocalyptic vision that 
could be interpreted on a historical and inner spiritual level. The vision can be divided 
into three parts: the first part reflects the battle of the intellect to overcome the 
imagination; the second part is the war between the intellects symbolized by the three 
kings, and the last part symbolizes the achievement of the prophetic state. We will not 
discuss the whole vision; discussing the vision in all its details is a whole study in itself, 
but will discuss the elements of which we believe are determining for the understanding 
of the vision. Again, we would like to emphasize that due to the visual nature of the 


text, personal interpretation is unavoidable while discussing the visions. 


3.3.2.1 The Warrior 
The first image we will discuss is the image of the man who Zechariyahu sees in his 
vision. Zechariyahu describes a man who comes from the West with an enormous army 
of 22,000 men. This man has a sign on his forehead that consists of three elements; one 
side is red as blood, the other side is black as ink, and there is a white, vertical staff that 


differentiates between these two sides. In this same passage Abulafia writes that: 


The colour of the blood was black and it turned into red and the colour of the ink was red 


and behold it was black.!™° 
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We already discussed the meaning of the symbols of blood and ink above, namely 
imagination and intellect, and since the colours in the sign are being interchanged, we 
believe Zechariyahu witnesses the outer reflection of the struggle between the intellect 
and imagination of his spiritual self. In the following two parts, Abulafia reveals in a 
concealed manner the identity of this man. He gives two suggestions for the identity: 
1: “And I, when I saw his face in the reflection , I was shocked.. en: “And he 
opened his mouth and spoke and I opened my mouth and spoke and answered him in his 


152 He sees the face of the man in a reflection, which is the first hint 


words. 
Zechariyahu sees the face of his spiritual self. The second sentence is more explicit, but 
we can interpret it in two different manners. The first manner is the man speaks, and 
after he is finished Zechariyahu speaks and answers him. The second manner, which we 
believe is the correct interpretation, is that when the man opens his mouth to speak, the 
words are spoken through the mouth of Zechariyahu. According to this interpretation, 
this man is the spiritual reflection of Zechariyahu. The following text further confirms 


this notion: 


And when I spoke I became stronger and I turned into a different man. And I opened my 
eyes and I looked and I saw, and behold, from the well a fountain of languages flowed out 


from the sign on his forehead.'™ 


Zechariyahu’s speaking strengthens him, and when he opens his eyes he sees a fountain 
of languages coming out of the sign of the man. His words impact the sign of the 
different man, which further suggests that the other man is his other self, and therefore 
we will interpret the man as Abulafia’s spiritual self. This is the point where 


Zechariyahu transforms and where his intellect overcomes his imagination. 


“You increased the ink. And with ink you will transfer the sign you sanctified.” 


Abulafia continues claiming that until this transition is achieved, the battle between the 
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mystic’s inner powers will continue. 


“Until the arrival of one of them to the government of the kingdom, no man will break 


from the battle against his brother and on the day the one (king) rules a nation falls into the 


hands of another nation.” 


3.3.2.2 The Battle 


This battle is portrayed in the second paragraph of the eleventh chapter. The nature of 
the powers is not explicitly specified by Abulafia, but Idel presumes in Jnner Peace 
through Inner Struggle in Abraham Abulafia’s Ecstatic Kabbalah that the kings 
symbolize the humors — the four fluids in the human body that according to Greek 
medicine determine a person’s health and temperament — but does not elaborate on how 
the humors are connected to the battle between the intellects. We agree that Abulafia 
seems to hint into this direction. The clearest indication for this is found in the text 
below where three of the four organs are mentioned: 


Liver, heart, brain all of them are in his words.” : 


According to Galenus’ medical teachings, there is no contradiction between body and 
soul. The bodily humors correspond to the health of the soul and vice versa.'*’ Like 
Plato, Galenus divided the human soul into three parts; the rational soul (connected to 
the brain), the spirited soul (connected to the heart), and the appetitive soul (connected 
to the liver). This connection between body and soul is made possible by the pneuma, 
which are also divided into three parts: the Psychic (brain), Vital (heart) and Natural 
(liver). In Ve-Zot Li-Yehudah Abulafia connects the organs with the different souls: 


The heart understands. And the [last letter of the word] MVCH [Moach — brain] is the 
first letter of the word CHKHMH [Chokhmah — wisdom]. So too, the last letter of the word 
LB [Lev — heart] is the first letter of the word BYNH [Bina — understanding]. And the last 
letter of the word KBD [Kaved -— liver] is the first letter of the word D’T [Da’at — 
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knowledge]. Within these three organs dwell three souls. The vegetative soul dwells in the 


liver, the animal soul dwells in the heart, and the intellective soul dwells in the brain.!*° 


If Idel’s assumption is correct, each king would symbolize a humor, and therefore a 
different soul. The two other important elements in the second part are the images of the 
arrow and the sword. The arrow is a destructive image and is said to burn the kidneys 
and to destroy ruchot.'*? The arrow causes wounds that can only be healed by 
pronouncing the divine name.'” Abulafia later identifies in the text the arrow with a 


thought. wer 


We discussed above that the Ruach was identified with the ink, i.e. Active 
Intellect. Since the arrow is identified with thought, it is not unlikely that it is connected 
to the imagination, which according Abulafia is connected to evil. If this assumption is 
correct, the arrow destroys the potency to receive the Active Intellect. One sentence that 
might speak against this assumption is in 4:59, where it is said that the arrow is 
sharpened by the Torah. Sharpening would suggest that it makes the destruction of 
the arrow more effective, i.e. more poisonous. On the other hand, the kings are not 
killed by the arrows. The arrows just miss them and land right by their feet and comes 


163 


attached to them. ~~ Instead, the king is killed by a sword. Abulafia does not elaborate 


on the symbolic meaning of the sword, but does write that it moves upon the blood 


Translated by Moshe Idel in Idel, Language, Torah, 2. 
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healing for the corpses. 
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And I saw and behold, the first one ran towards the second and the second one ceased in front of his sight and in 
his disappearance, the other one shot a sharp arrow. And the arrow fell in front of his feet and hit a stone, and it 
moved from side to side. It then arrived to his foot and it attached to it. 
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(passion of the blood) of the hearts. 


Blood in combination with the image of the sign 
symbolizes the imagination, and blood in relation to the humors is connected to the 
heart. As we saw above, the heart is connected to the animal soul; the soul that seeks for 
pleasures and is connected to the Yetzer ha-Ra; the evil inclination 1.e. the imaginative 
side of the soul that needs to die before the mystic would be ready to receive the Active 


Intellect. 


We believe this is meant with “the sword moves upon the blood of the hearts.” The 
sword sets the animal soul into motion and starts the process of creating space for the 
influx of the Active Intellect. And when Abulafia writes that the king is killed by the 
sword, it means that a lower soul is killed and the mystic achieved a higher state of 


being. 


Zechariyahu asks for the meaning of the vision and he sees an old man on the throne of 
court in priestly clothing. The identity of this old man is unclear. The man tells 


Zechariyahu: 


Ask the man who dwells on the mountain of judgement and he will inform you about these 


wars and what will be after them, for he belongs to your people. 


Meaning that the man who dwells the throne of court does not belong to the Jewish 
people, but the meaning is ambiguous. Abulafia elaborates on his identity as the 


following passage will show: 


And what was it that he sent you to me, because we are the sons of Israel. He is not from 
the members of our people, but he was just sent by YHWH to fight for our sake with all of 


our enemies. 
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He blessed an everlasting blessing, because from her (the blessing) everything will be. And grace and kindness 


will be all around and righteousness and justice are in her and half of the mercies (mercy) is the arch of 


authority. And the sword moves upon the blood of the hearts. The hero of your heart is a flower planted in Eden. 
A bud sprouts from the heights of the heaven that overcame my war. And the bloods of my forehead, their nature 


and their colour changed, and it stood on (withstanding) all my attempts and thoughts. 
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We believe that the second layer of understanding this sentence is that the priestly figure 
did not yet achieve the messianic state, and that therefore, it is said of him that “he is not 
from the members of our people.” In the second chapter, we already noted that ‘Israel’ 
and ‘Active Intellect’ share the same numerological value. The second word we should 
concentrate on is ‘sons.’ As we discussed in the second chapter, when the mystic unifies 


with the Active Intellect (Israel), the mystic transforms into the ‘Son of God.’ 


In conclusion, when Abulafia writes ‘we are the sons of God,’ he does not understand 
this in terms of ancestry, but in terms of spiritual achievement. ‘He is not from the 
members of our people’ would mean that this priestly figure did not achieve this state, 
but will help the mystic to battle his lower intellects. Zechariyahu ascends and 
encounters with Yaho’el who explains the meaning of the war. Yaho’el, as we discussed 
in our second chapter, is the personification of the Active Intellect, meaning that 
Zechariyahu during this phase achieved the prophetic state in which he received the 
Divine commandment to write his Torah, Sefer ha-Ot. The second result of the 
unification with the intellect is that Zechariyahu transforms himself into a Messiah. This 
is not mentioned explicitly in the text, but, as Idel rightly remarks, chamishi is a 
permutation of meshichi (my Messiah).'°’ The identity of the first three warriors is 
clear. The fourth warrior is the old man who belongs to the people of Israel: Yaho’el. 
Interesting is the old man in priestly clothes, since priests are traditionally the 
forerunners of the Messiah. Yaho’el calls Zechariyahu “my son Ru’iel.”'®* The 
numerological value of Ru’iel is 248; the same value as Zechariyahu and Abraham (see 
chapter two). The numerological value of ben is 52, which is 2x26, the numerological 
value of YHWH. This would mean that we should read “my son Rwiel” as “Ru’iel = 
Zechariyahu = Abraham son of YHWH.” As we discussed in the second chapter, the 
term of ‘sonship’ is closely related to messianism. In Abulafia’s understanding, when 


one achieves the level of sonship, one can transform himself into a Messiah. The vision 


**7 See Idel, “Mongol invasions”, 145-169. 
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And behold the fifth warrior is my Messiah who will rule after the war of the days of the four 
kingdoms. 
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And now, you are my son Rufiel, YHWH the God of Israel told you to write what you saw in a book and you 
will call it ‘The Book of the Sign’. 


shows us the three levels of messianism we discussed in our second chapter: 1) The 
Active Intellect, Yaho’el, who acts as a Messiah in the sense that it saves the soul of the 
mystic. 2) The Messiah that is inherent in every man. This Messiah saves the soul from 
its material side, i.e. the kings. 3) The Apocalyptic Messiah who will enter history at a 
pre-established time, and will receive information which deals with historical dates and 
events. It is this apocalyptic Messiah that shows the connection between spiritual and 
historical redemption. Abulafia not only strives to direct the people to spiritually redeem 
themselves, but also actively warns them of the arrival of the end of times. When we 
take all these allusions into account, it is safe to conclude that Abulafia considers 
himself to be, alongside being a prophet, the apocalyptic Messiah who will fight the 
earthly battles. 


3.4 Historical redemption 
As we already discussed in our introduction, apocalyptic literature reacts on the 
oppressive environment. Abulafia’s usage of the book of Daniel, his messianic drive 
and his warnings of 1290 as the end of times, show us that redemption is not only a 
spiritual affair, although historical redemption seems to be of a lesser importance than 
the spiritual redemption. Harvey Hames argues in Like Angels on a Jacobs Latter that 
Abulafia’s messianic activities were fuelled by the ideas of Joachim de Fiore (ca. 1135- 
1202), an Italian Christian visionary who was active in the same area as Abulafia. 
Before we discuss the meaning of the apocalyptic themes of Sefer ha-Ot, we will 


discuss the likelihood of Hames’ claims. 


3.4.1 Joachim de Fiore and Abraham Abulafia 


Abulafia writes in Sefer ha-Edut that after he tried to convert the pope, he was “detained 


in Rome by the Little Brothers and he stayed with them for twenty-eight days,...’"” 


These ‘Little Brothers’ are the followers of Francis of Assisi who refers to his followers 
as ‘Fraticelli,’ meaning ‘Little Brothers.’ It was during his stay at this Order that, 
according to Hames, Abulafia encountered apocalyptic ideas of Joachim of Fiore.'”° 
Joachim of Fiore, like Abulafia, claims to have achieved spiritual insights and is in 


possession of the true interpretation of the scriptures which he believes reveals the 


'® Translated by Harvey Hames in Hames, Like Angels, 82-83. 

' Harvey Hames, “From Calabria Cometh the Law, and the Word of the Lord from Sicily: The Holy Land in 
the Thought of Joachim of Fiore and Abraham Abulafia,” Mediterranean Historical Review 20:2 (2005): 193- 
194, 
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pattern of history and the end of times. Fiore divides the course of history, based on the 
trinity, into three ages: the age of the Father (the Old Testament); age of the Son (New 
Testament), and the age of the Holy Spirit (the imminent age), with each age being the 
progression of the other. Fiore identifies the age of the Father in which ‘men lived 
according to the flesh,’ the age of the Son is characterized as the age in which ‘men live 
between two poles, that is between flesh and the spirit,’ the last age is defined by the 
age in which ‘people live according to the spirit.’'’' According to Hames, Abulafia 
adapted many Joachite ideas and concepts during his stay at the Franciscan Order. He 
claims that “His extensive use of the Tetragrammaton, his calculation of 1290 as the 
year of the end, and his irenic vision of history following the redemption can be 


»172 Joachim believed the 


explained only in terms of the Franciscan Joachite context. 
trinity was already revealed to the biblical Jews and this can be proven by examining 
the tetragrammaton (IEUE). IE refers to the Father, EU to the Son, and UE to the Holy 
Spirit. But even though the tetragrammaton is also central to Abulafia’s thinking, we 
disagree with Harvey that this emphasis is the result of the interaction with the Order. 
The importance of the tetragrammaton is frequently discussed in Jewish sources, such 
as Maimonides, and there is no need for Abulafia to borrow this concept from Christian 
mystics. Furthermore, Abulafia’s usage of the Name differs from Joachim’s who uses it 
to for his understanding of the Divine revelation through the course of history, while 
Abulafia uses the Ineffable Name (and other divine names) to transform the human 


consciousness. His technique of the permutation of the Name was already used by the 


Hasidei Ashkenaz. 


3.4.2 Year of Redemption 
Joachim calculated that the year of redemption would occur in 1260, and after this year 
was passed, the time was recalculated to 1290. Abulafia alludes several times to 1290 as 


the date of redemption in Sefer ha-Ot and in his other writings. He writes: 


And YHWH found the top of a tall mountain and on it sat the shepherd of his flock for 


twenty years.'” 


1 Thid, 188. 
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Abulafia claims he received his first prophecies in 1270, which makes 1290 the 


174 


twentieth year. “" The second allusion can be found elsewhere: 


Therefore, you who love the day of true revival open the eyes of your heart and see the 


time is coming. 


Abulafia uses the word emet, except for the meaning of ‘truth,’ to direct to the year of 
redemption — Eleph Meah = 12 Tishim = 90. The number 1290 is taken from Daniel 
12:11, and this number was used to calculate the end of times by both Christians and 
Jews during the 12" century.'”° Since Abulafia views himself as the Messiah, it is likely 
that he accepted 1290 as the correct year, because of the probability that this date would 
occur during his lifetime. It is not surprising, therefore, that when nothing happened 
after 1291, he disappeared from the radar. We will discuss the point of the so-called 
‘trenic vision’ of history following redemption later in this chapter, but we want to 
emphasize that he already tries to convert Christians (he ended up there because of his 


attempts to convert the pope in the first place) before his stay at the Order. 


3.4.3 Jewish / Christian Polemics 
Both Joachim and Abulafia were active in the same area and Abulafia spent time at the 
Franciscan Order, but this does not mean that de Fiore’s ideas left an enormous imprint 
on Abulafia’s thought. This contact might have fuelled his enthusiasm, but we believe 
that claiming that Abulafia created a counter history based on Joachim de Fiore would 
give him too much credit. Even more because of Abulafia’s, who even refers to himself 
as being the Antichrist, conviction that Christians were seriously deluded and these 
concepts were already found within the Jewish tradition. As we discussed above, during 
the time of Abulafia many Christian/Jewish disputes occurred, and we should 
understand Abulafia’s urge to prove the truth of Judaism in this context. Many Jews and 
Christians during this period occupied themselves with calculating the end of times. 


This is not exclusive to Joachim de Fiore and Abulafia. 


' Tdel, The Mystical Experience, 103 
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3.5 Sefer ha-Ot read as Historical redemption 
Now we have read the last chapter as spiritual redemption and have seen that the text 
contains hints regarding the course of history, we will read the last as a historical 
liberation. As we discussed before, Abulafia believed that 1290 would be the year of 
redemption. Even more, we learn that only by applying the Divine Name, the physical 


world will achieve salvation: 


Because in remembrance is His name engraved. And the Ruach of YHWH speaks. And in 


it is known the salvation of the worlds.'”” 


This salvation will not come without a war: 


“And this will be to you the sign on the day of My war against the inhabitants of the earth, 


[a sign] that I revealed to your ears.”'” 


Abulafia describes God in military terms, and here God proclaims that He will wage a 


war against the people on earth. Abulafia writes that the name YHWH is the host of an 


army: 


The name YHWH is the God of hosts. He evaluates the system of weapons of His camps 


. . . 179 
and he arranges his armies and takes revenge on his enemy. 


This notion of the name YHWH being linked with warfare is not an innovation of 
Abulafia, but has derived from Exodus 15:3 where it is said that “YHWH is a man of 


war.”'*° God himself does not participate in the war, but has an warrior who fights 
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And this will be to you the sign on the day of My war against the inhabitants of the earth, [a sign] that I revealed 


to your ears. It will be shown to your eyes and you will understand in your heart the concealed letter that is 


explicitly stamped on my forehead. This is the theory of the signs and its laws is exchanged from the end to the 


other ends, transforming from generation to generation, and fighting the heavenly wars. And Balak sent 
ropes/soldiers to take the chain that changes from death to life. 
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them. This warrior is Zechariyahu’s spiritual reflection: 


When I heard the blessing out of the mouth of this man who came to fight the wars of 


Adonai, YHWH, Elohi....!*! 


This war will be held against all inhabitants of the earth,'** but specifically against the 


Christians and the nations (symbolized by the three kings in his vision). 


The end of the abomination has arrived along with the destruction of the sun 


; 183 
worshippers... 


Idel identifies the three kings on the historical level with the Christian, Muslim and 


184 


Mongol kings.” They all have in common that they deny the true Name of God. These 


wars will continue until the kings recognize the name which will be brought by the fifth 


king: the Messiah, i.e. Abulafia. 


“Until the arrival of one of them to the government of the kingdom, no man will break 


from the battle against his brother and on the day the one (king) rules a nation falls into the 


: 185 
hands of another nation.” 


These kings will not be fought by physical weapons, but by the utilization of the Name 


of God.'®° This is how Abulafia believed he was able to conquer the pope. 
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“And this will be to you the sign on the day of My war against the inhabitants of the earth, [a sign] that I 
revealed to your ears. It will be shown to your eyes and you will understand in your heart the concealed letter 
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And I pierced the hearts with my sword the ones who deny Him And the spear of the tongue was His Name with 
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His adversary died in Rome in bitterness by the power of the Name of the living God, 


because YHWH fought him on dry land and on sea.'*” 


Abulafia gives two reasons for these wars: 1) God wants to give the Jewish people a 


188 


chance to learn from these wars. ”” It is notable that God only wages war against the 


non-Jewish deniers of the Name. Chapter 4:64 shows that the wars are meant as a 
reminder for the Jewish people to observe the covenant, which will result in the end of 
the exile as we will see later in this chapter. 2) These wars precede the ‘end time’ and 
the kingdom of God on earth which will be ruled by the Messiah.'*’ This kingdom is 
only temporary and is followed by the day of judgement, for which Abulafia a number 
of times warns in Sefer ha-Ot. This further confirms Abulafia’s sonship, or ‘one like a 
man’ as the ‘son of man’ is described in Daniel 8:17 who warns the people for the 
coming end of days. During these times God ‘tests the heart of every worshipper in His 


name.’!”” The Jewish people will be united, and genetic Jews and the nations will live 
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together in peace. *~ This union is for Hames another reason to believe that Abulafia 


was inspired by the teachings of Fiore. As we already noted in chapter three, the 


conversion of the Jews is a central element for the end of times was a widespread 


him [the Name] I killed the ones who deny Him and I will put His enemies to death in Him [His Name] in a just 
trial. 

ai Ea 
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And YHWH arranged this for those who learn from the war. To destroy all His enemies before Him and before 
His revelation. 

OTA 

TAN TD 251 TIN TANT 7 OPI PARA wR anda WIS? NY 199 Nowa YX OF INN yd TY 

“Until the arrival of one of them to the government of the kingdom, no man will break from the battle against his 
brother and on the day the one (king) rules a nation falls into the hands of another nation.” 


11:59 

nyvi2-9 YIN 2 nN ANN aiAD WR PW NIT OWA WIA AIT 

oe behold the fifth warrior is my Messiah who will rule after the war of the days of the four kingdoms.” 
1:19 

say 95 29 wwa 70701 VII TWP PD NI ATI DWI OW OFAY JAN Vand Pew Pp 

The end of the abomination has arrived along with the destruction of the sun worshippers and the evening has 

come, because YHWH examines and tests the heart of every worshipper in His Name. 

28 
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Good fortune, a battalion will bring us together. And he will bring together Jacob; and he is the unity of Jacob. 


4:81 
PIT WY Ty PAN PAT AN Pwd mA nS nN Any 
And now, after the will of YHWH to restore His lost people, the lion and the lamb will graze together. 
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concept in the Christian world and was part of the polemics between Christians and 
Jews. Therefore, it is more likely Abulafia responded to this prevailing discussion 
instead of directly to de Fiore. As we discussed in chapter 3.2, Abulafia believes that the 


oppression of the Jews is caused by the refusal of the Name: 


... they did not return to God, because they trusted their swords and bows ...'”” 


Abulafia continues: 


And YHWH hardened their uncircumcised heart, that became impure. Therefore, God bore 


a hole in them to destroy them and He spared Israel, His people.” 


In other words, the ones who keep refusing the truth will be destroyed by God. As we 
already discussed in our first chapter, Abulafia differentiated between the “halakhic” 
genetic Jew and the “intellectual” Jew who achieved the prophetic state and becomes 
the Son of God. It is possible for the nations to become a “intellectual Jew” and once 
this happens, there is no need for the nations to persecute the genetic Jews, since they 
are both adherents of the same religion, and the non-believers who caused this 
persecution will be destroyed. The genetic and non-genetic Jews will live together in 


peace and will be reunited: 


And the dead will be raised and the flock will come to their dwellings and will no 


longer be scattered.'™* 


3.6 Can the historical redemption of the Jews only be achieved by collective 
personal redemption? 
As we saw above, according to Abulafia a war against the nations will prelude the end 
of times. As we saw in our second chapter, the nations, and especially the Christians, 


live in disillusion as they deny the truth about of God’s name and follow the prophet of 


pe a 
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the imagination. This denial causes them to draw their swords, i.e. oppressing the Jews. 
These wars serve as a reminder to the Jewish people to observe the covenant as 
Abulafia preaches it: the remembrance of God’s name. This is why Zechariyahu is 
ordered to write Sefer ha-Ot: this is his Torah and will help the people to understand the 
real meaning of the Torah which will result in their redemption. Jews and non-Jews 
alike. Abulafia who, as we saw above, believes to be the historical Messiah and will be 


sent to fight these physical wars as we see in the following passage: 


To kill [death] came to demons and satyrs were killed. And now permission was given to 


slaughter the old until the young by the hands of a tender king boy. 


The messianic image of the king boy suggests that this text should be interpreted in the 
historical context. Since Abulafia refers to the pope in the following passage, the 
demons and satyrs could be identified as Christians. This is a personal interpretation not 
based on hard (gematria) evidence, we can be wrong. But the textual context seems to 
lead us into this direction. During these wars God will eliminate the deniers of His name 
and save the ones who accepted His truth. But since these wars function as a reminder 
to the Jews, does this mean that all Jewish people will be saved? Since the Jewish 
people; 1) have a covenant with God; and 2) are not lost like the Christians, God gives 
them more opportunities to save themselves. But like the nations, they won’t be saved if 


they do not follow the right path: 


. and the evening has arrived because YHWH examines and tests the heart of every 
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worshipper in His Name.'” 


Only when one succeeds this test, will one gain everlasting life. During this time the 


twelve Jewish tribes will be reunited: 


Good fortune, a battalion will bring us together and he will bring together Jacob; and he is 


the unity of J acob.?’ 
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and Jews and non-Jews, as we saw before, will live together in peace. On the other 
hand, as we saw in our second chapter, when a person achieves spiritual redemption the 
Active Intellect will motivate the mystic to actively strive for the redemption of others. 
Meaning that historical redemption is not completely dependent on _ personal 
redemption, and only the ones who achieve spiritual redemption will reach the historical 
liberation. The others will be killed during the wars, or might be rejected when God test 
the hearts. The event itself will happen regardless and is not dependent on the spiritual 
redemption. On the other hand, personal redemption will inspire others to achieve this 
state of being and contributes, therefore, to the historical redemption of the collective. 
And is the conversion of the nations a necessity for the Jews to experience freedom? 
No, as discussed above, the deniers of the Name will be destroyed by God, and only the 
ones who are worthy that will transform into intellectual Jews will achieve everlasting 


life. But it is the only way for genetic and non-genetic Jews together in peace. 


Conclusion 

On the individual level, conversion to the ‘real’ Judaism will result in spiritual 
redemption, which is for both Jews and the nations the condition to achieve an 
everlasting life. We do not believe that this redemption is necessarily connected to the 
land of Israel. Abulafia uses the term Israel as an allegory for the Active Intellect and, as 
we saw in our second chapter, he broke the bound between prophecy and _ the 
geographical Sinai by stating he received the commandment to write Sefer ha-Ot in 
Messina; an anagram for Sinai. Abulafia resists the Christian hegemony by creating a 
counter history. He presents himself as the apocalyptic Messiah who will fight God’s 
enemies. The individuals — of the nations — who did not convert to Judaism will be 
destroyed during this war, and this war will serve as a reminder to the Jewish people to 
follow the real covenant. When the enemies are destroyed, God tests the hearts of all 
believers and the ones who succeeded will live together in peace. The conversion of the 
nations is not a condition for the freedom of the Jews, therefore, but it is the only way to 
live together in peace. This is also the big difference between the two: when genetic 
Jews do not practice ‘real’ Judaism, they will not be destroyed like the nations. As part 


of the covenant, God promised to liberate those who keep it. That also means that if 
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they do not keep the covenant as Abulafia interprets it, they will not achieve everlasting 


life either. 
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Conclusion 


This study reads Abraham Abulafia’s Sefer ha-Ot through the theme of personal 
redemption and collective liberation. In his studies, Moshe Idel has a primary 
phenomenological approach to Abraham Abulafia and Kabbalistic texts in general. 
Harvey Hames, on the other hand, reduces themes developed by Abulafia as being 
reactions to the Christian environment, especially to the person of Joachim de Fiore. 
This study follows the assumption of Harvey Lachter, that in studying Kabbalah one 
studies a discourse. A text reflects the political, social, religious and intellectual context 
of the author, and this notion inspired this study to combine the phenomenological 


approach with the contextual approach. This study asserts the following hypothesis: 


Sefer ha-Ot was written to resist the Christian hegemony. It presents the path 
to redemption for both the Jews and the nations. This spiritual redemption 


will eventually lead to the liberation of the Jewish people. 


In Sefer ha-Ot, Abulafia reacts to the Christian environment, and it is safe to assume 
that the Christian/Jewish polemics fuelled his enthusiasm to refute Christian teachings 
and to present the Jews an alternative narrative to reclaim the religious authority of 
Judaism. According to Abulafia, Judaism is not a religion only for the Halakhic Jewish 
people. He asserts that a Jew is one who has knowledge of the divine Name and thereby 
uncovers Judaism for non-Jews. In order to convince the Jews and non-Jews of the 
validity of these claims, he claims leadership and authority in terms that are recognized 


by both groups: prophet, son of man, Son of God and Messiah. 


e Prophet 
Abulafia has a twofold understanding of the term prophet: 1) Prophecy is a state that 
can be achieved by any man who has the knowledge of the divine name. This state is 
achieved by the meditation on the Hebrew letters which activates the Human Intellect 
and makes it possible for the Active Intellect to flow in. The Human Intellect will 
eventually cling with the Active Intellect which is the prophetic state. In accordance 
with Maimonides’ notion on the function of prophets, Abulafia regards prophets as 
teachers of the Law. With Sefer ha-Ot he wants to educate the masses on how to 


correctly interpret the Law, which is the reading of the Law as the divine Names of 
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God which will lead to the spiritual redemption of the individual; 2) Sefer ha-Ot 
depicts several events in Abulafia’s life that are supposed to prove his prophetic status. 
He experiences the same events that the biblical prophets experienced, such as 
persecution, being called a messenger, the description of Zechariyahu as a shepherd, 
and the presence of the cloud. Abulafia does not regard himself as just a prophet, he 
even regards himself as the prophet per excellence; higher than Moses. He defends 
these claims by stating that: 

- Like Moses, he spoke directly to God. 

- Moses frees the Jews from the Egyptian pharaoh, and like Moses Abulafia was sent 
to liberate the Jewish people from oppression. 

- Moses receives his revelations on the Mount Sinai, and Abulafia writes that he 
received his revelations in Mestina, an anagram for mi-Sinai. With this claim, 
Abulafia breaks the generally accepted notion that prophecy was connected to the land 
of Israel. Which puts in on a higher level of prophecy than Moses. 

- The underlying notion of Sefer ha-Ot is the covenantal nomism. The written Torah 
that deals with commandments is the lesser Torah according to Abulafia. The real 
Torah deals with the divine Names of God. This is what truly entails the Mosaic 
Covenant according to Abulafia: the sanctification of God’s name by studying the 
Torah, which will result in the unification of the Human Intellect with the Active 
Intellect. This is the reason why God commands Abulafia to write Sefer ha-Ot: to 
present the people the right interpretation of the Torah which will result in their 
redemption and liberation. Because Abulafia, unlike Moses, reveals the true purpose 


of the Torah to the people, he regards himself as a higher Moses. 


Abulafia believes that Jesus misleads his followers and connects him to the side of 


imagination, which is the side of evil. To convince the Christians of his truth, he identifies 


himself with the following concepts: 


Son of man 

In chapter four of Sefer ha-Ot, Abulafia calls Zecharihay a mebaser, a messenger of 
good news, and portrays him in imagery used in the book of Ezekiel where God calls 
Ezekiel ‘son of man.’ In Christianity, the term has strong messianic connotations. 
When we combine the imagery from Ezekiel with the Christian messianic 
connotations, it is safe to conclude that these passages serve as a prelude for the last 


chapter where Abulafia presents himself as the Messiah. The term mebaser should 
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also be understood in this context: Zechariyahu presents the people the right 


interpretation of the Torah which will result in their spiritual redemption. 


e Son of God 


Abulafia corrects the Christian teachings by giving his own definition of ‘Son of God.’ 


According to him, one transforms into the Son of God when the Human Intellect and 


Active Intellect are unified and the mystic transforms into intellect. Abulafia shows 


he 


achieved this state by using numerology. During this stage the mystic can transform 


himself in the Messiah. 


e Messiah 


Abulafia differentiates between three meanings of ‘Messiah’ in his thinking: 1) The 


Active Intellect as the Messiah; 2) the apocalyptic Messiah; 3) the material human 


intellect. Abulafia claims he experiences all three of them, of which the apocalyptic 


Messiah is the most important one in our thesis. In other works, Abulafia refutes the 


Christian claims of Jesus being the Messiah. He identifies Jesus with matter and the 


side of imagination, while a true Messiah is identified with pure intellect. 


Abulafia’s understanding of prophecy and messianism show us that religious leadership 
cannot be separated from political leadership. The moment one unifies with the Active 
Intellect, the Active Intellect will motivate the mystic to fight oppression and to inspire 


others to spiritually redeem themselves. 


Abulafia was perfectly aware of the social status of the Jews and writes that Jews suffer 
from incitement and humiliation. He describes the Christians as ‘sun worshippers’ and 
writes that God ‘hardened their hearts’ to bore a hole in them and destroy them. The 
usage of these images show that Abulafia wanted to expose the falsehood of 
Christianity. Christians are being led astray into idolatry, which is caused by their 
rejection of the true Name of God. Another form of oppression that Abulafia describes 
is directed to his own person and is derived from his fellow Jews. This form of 
oppression is likewise caused by the rejection of the Divine name, which makes it safe 


to conclude that rejection of the true religion causes oppression. 


The main focus of Sefer ha-Ot is the achievement of spiritual personal redemption; 
Abulafia describes this process extensively in his last vision. His numerous warnings for 
the end of times, and even presenting the date of the end of times, in combination with 


the apocalyptic nature of the last part of Sefer ha-Ot, however, reveals that this text 
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should also be understood on a historical level. The connection between the two is 
established in the apocalyptic Messiah who warns the people for these end of times. 
According to Harvey Hames can Abulafia’s use of the Tetragrammaton, the year 1290 
as the end of times and he irenic vision of history following the redemption only be 
explained in terms of the Joachite context. This study highly disagrees with this 
statement and shows that all of these ideas are already to be found within the Jewish 
sources Abulafia studied, although the ideas of Joachim de Fiore might have fuelled his 
enthusiasm. During this time, God sends a warrior — Abulafia — to fight the earthly wars 


and destroy the deniers of the Name. 


Sefer ha-Ot was created during a period of ongoing polemics between Christian and 
Jewish teachings and public disputations. It was a widespread belief among the 
Christians that during the end of times, Jews would recognize the Christian truth and 
convert en masse to Christianity. Abulafia’s response to this social situation is not an 
answer of acceptance, but that of resistance by holding on to the core of Judaism: the 
remembrance of the covenant. Abulafia replies to these notions by presenting an 
alternative narrative. A narrative that reclaims the truth of Judaism by combining 
traditional ideas with own innovations. Abulafia developed a theology that centres 
around redemption and liberation, tasking every person with the responsibility to 
actively work on his own redemption through the remembrance of the divine Name. The 
deniers of the Name, who are the cause of oppression, will be destroyed; Jew or non- 
Jew. Therefore, we must also conclude that our hypothesis is partly incorrect. The 
liberation of the Jews does not depend on the collective conversion of the nations, since 
the non-believers will be destroyed by God before the historical liberation occurs. The 
ones who do succeed to redeem themselves in the divine name are, according to 
Abulafia’s understanding, all Jews; genetic or non-genetic. On the other hand, since the 
refusal of the truth about God’s name is the cause of oppression, it is safe to conclude 
that the conversion is the only option for genetic and non-genetic Jews to live together 
in peace. They both would adhere to the same truth and “the lion and the lamb will 


graze together.” 


In 1970s South America, a theology based on socialist and Marxist ideas developed 
meaning to liberate the poor from oppression: the Liberation Theology. According to 


this theology, God takes an active part in freeing the oppressed, and therefore takes 
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sides. The religious leaders function as an example to show the oppressed how to deal 
with oppression. The oppressed are the poor. The poor are the people who are 
economically poor, suffer from racism, or gender inequality, and experience 
dehumanization and unequal rights. Liberation Theology aims to achieve historical 
liberation, which is understood as a stage in the process of overall liberation,” i.e. 
integral/spiritual liberation.'”* Therefore this form of theology is only temporary. When 
the historical liberation has been achieved, all forms of theology will be a liberation 
theology in its own way.'” Since Liberation Theology and Sefer ha-Ot share the same 
themes of liberation, we would like to propose for future research to analyse Sefer ha-Ot 
through the perspective of Liberation Theology. The disadvantage of such a research 
would be, due to different historical contexts of Abulafia and the movement, that one 
has to deal with anachronisms. But we do believe that such a research will gain new 
perspectives on Sefer ha-Ot and will help to expose the underlying sentiments of this 


work. 


'8 Leonardo Boff and Clodovis Boff, Introducing Liberation Theology (New York: Orbis Books 1988), 91. 
199 : 
Ibid, 92. 
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Appendix: Sefer ha-Ot — The Book of Sign 


*** CHAPTER 1**** 

ball 

TAN PAN NWT °D oy nwa WIPNN TW) TT OVA TY WwonyT ov (TNO) 1 CNWIP m7?) AN 
I blessed the mouth of God from the day I knew His Name until this day. Moreover, I will 


sanctify myself in His Name and through His holiness I will truly live. 


1:2 
we? TAI caw] TaAAT NIN mewn M99? yaw NIWA YIWN 12D TH onyawi wa 
I swore in His Name that I will swear in Him in the seventh year of the Kingdom Messiah my 


Lord who turns in my name twigs into straw. 


es 
9907 °D YY WIPD WINNT wl WIPNAA Winn awl TD CIN TP ITAW 72 N77 7R 
Gradelya son of Shavladalya named me Yahuni my renewed and sanctified name was 


renewed and sanctified in His Name according to the lock. 


1:4 

PTS VOWAD PIN NANT PWT PNA WD WR WW PA Ww? Mim wens” m9 139n2 NTT 

And I pierced the hearts of the ones who deny Him with my sword. And the spear of the 
tongue was His Name with him [the Name] I killed the ones who deny Him and I will put His 


enemies to death in Him [His Name] in a just trial. 


1:5 
TIN32 WR PYTVID MAWAT XVI FADIA AWA ADA Ww? 29979 Dy (DIT ONDA 
I changed my ways from burdensome to the ways of righteousness by the power of the 


honored and awful Name, who watches over the ones in the Land who know Him. 


1:6 
FOr Pa (AVP) Vp Mya ANT ID NYA Wows VII WW XN 
I will prophesize in His Name a square and a triangle. When I am in a house in the south in a 


small attic [known as] Joseph’s hand. 
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1:7 
(yan) PnPoN ows) [249 TI) PDA WII CITR AP AW oN DT MDT 
I remembered the Name YHWH, our Lord, interpreted by my mouth special in my heart and 


[I] split it into two parts. 


1:8 
01 9y PPT 1797 710 TON AM TON Wow DD OWN OSM) Iw 0° OWN OER 
Half of the Name is in Yud-Tet. And half of the Name is in Yut-Tet. Some from this, and 


some from that. And all of it is carved on a banner. 


1:9 
JOWD HEI PIN O21 TAN OW OST PA PN DO IAN OW OSA PA NPNIN De 
The quality of the letters were half of the Name, the quality of the letters were half of the 


Name. And in them is the order that overcomes Satan. 


1:10 
OWI DN NIA Ow Ton Wana wa 17° 8 179 NII? ATA IIA ar 2° 
Yud-Bet drips impure blood to Yegato. He came from his walk. He came from his walk from 


Gato Geytalo, king of demons, and he is a sorcerer with a mustache. 


1:11 
Swi POIw? PRI ARIA TAN NA AYN WN worm IND YW CNrYT cnn) YW 2D 
The jurisdiction and power of every realm and weakened was his power from the day that the 


Torah was given and onwards and there is no ruler in his tribe. 


1:12 
JI 790 oP Vy opyE Ty OI700 APD INI Maw? WIAA] Oyywi ow INA Te 
To kill [death] came to demons and satyrs were killed. And now permission was given to 


slaughter the old until the young by the hands of a tender king boy. 


1:13 
SOW Awa 71 on] m7 °D O°?) 0-7 Ox aw mda pqaa cna na a7" 
His adversary died in Rome in bitterness by the power of the Name of the living God, because 


YHWH fought him on dry land and on sea. 
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1:14 
wanw °) YY WINNT °D TANI nT ND) MN? O99 PP Pw TaN mW 7a 
Before YHWH and His Messiah you will perceive signs and wonders and a faithful 


testimony, because we overcame those who witnessed this. 


1:15 
mow) ww at Oy ar on cata 291 1972 ow APD Cay Dw Innw) Www 
Rejoice and be happy wise men of my people. Because YHWH dwells among us and from the 


bottom of my heart, from this day until that day, Iam happy and rejoice. 


1:16 
T7997 79799 OF 751 oDyN Yann TPA PAT VDI NyAW TN Maw 291 ANT py 
The eye sees, the heart is full with joy and the ear listens and the whole body dances and the 


feet tinkle and all men dance wildly. 


baw 
1VT PY WT WYP 2apa mai WS wn 2 ww ANY 271 ww72 7270 7p 
The mouth speaks in our tongue and the heart responds from the heart’s dwelling place, 


whispers in our will and the brain receives his idea, his ear, his eye and his image. 


1:18 
Mayin mw 7 ORT? ANION PAW? 059 TP Ww AT YON Ws 
This faithful messenger YHWH sent you inhabitants of the Island of Gevurah to rescue you 


from the hands of the messengers of idolatry. 


1:19 

Fay 9D 25 wl 7011 IAA APD ND AIA Dwionw ay Jaq wean pewa yp 

The end of the abomination has arrived along with the destruction of the sun worshippers and 
the evening has come, because YHWH examines and tests the heart of every worshipper in 


His Name. 


1:20 
3779 797 OF JDWY 791 FAIA DO RSV TINT AYA ONT ON WIN INT AR 


And the people of Mirror Island saw the help of God going out from Sinai to the South and to 
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the West spilling blood and executing nations. 


1:21 
DN? OP] PONISI VW7O Ws) PNA nd WA 5 PAV NIT MINA TT? Ow 
The name YHWH is the God of hosts. He evaluates the system of weapons of His camps and 


He arranges His armies and takes revenge on His enemy. 


1:22 
NEN) APN ANSI M9977 WN WEP III WK DAW TP kN WN 
From the Tav YHWH took sparks from his fire and from the opening of His wrath and fire 


from the hearts He took out from his holster. 


1:23 
MOA AON NVA AY Tan VY) WIN WNID IT TAX wow OW-F Ow ON IN 
Enemy is half of the name. The root of the name sides with Heh-Vav. At the beginning of the 


new month its actions are revealed and it becomes concealed at the end. 


1:24 
VANITY WRK TY TDA py waws copy on 25 py wip? iw) m2 nn 
He made a covenant that his Name be sanctified before all living beings before the suns 


before the moon until [the time] He will be known all over the land. 


** CHAPTER 2*** 

231 

I? nnn O59 [x72 12 O71 71 IN 7D DN INT ON DNTW? OTN TT WORX 7D 7D Dy 

Therefore thus YHWH God of Israel said: “Do not be afraid of the enemy, because I and He 


fight him to save you from his hand.” 


2D: 

WOW YNIP OTN TP OX YT? ONT WIN O99 Iw M2 OP] aP)-19 Ww nwIP2 o3227 47 OX PA 
WAN. PIwA? ID TNA 

Do not only soften your hearts in the holiness of His name that takes revenge of his covenant. 
Place your hearts, people of the Island, to the knowledge of YHWH God of Israel in His name 


and awake in it and be enlightened in his truth. 
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23 
nat] AWAD S4 Sul o-na win onan an Ww) 81-7279 0 75 nN 
He speaks life of all that lives and Heh (Heh-Vav) revives the dead and saves the living in the 


dew of Ratzon (will) in a generous rain. 


2:4 

OTN 72 PAY 72 apy? 72°05 72 NAP 72 Oy 72 AWA ON 7D YPN TT owl °D DRAW? 71? wen Pad” 
It was said in advance to the children of Israel that in the name YHWH they would be 
redeemed by Moses son of Amram, son of Kohath, son of Levi, son of Jacob, son of Isaac, 


son of Abraham. 


25 
ADIN UINYW PAN O77 WON PAR TW AP-AR OW D032 DT TWN 
It was recorded in His book (Exodus 3:14): “I am that Iam” and He told them: “I will be the 


one he sent to you.” 


2:6 
Jonw yo? Jw yl ox2PI WIP oy Yy on DNIwW? MIN MINAS TON TP 
YHWH, God of hosts, sign of Israel, [be] merciful to your holy people for the sake of your 


name. 


pie | 

WDD WINN TATA AwWIPD WP DTA Yay PRI py? ww NX wip yw? 

For the sake of [the ones] who sanctified His name. To the eye who sees Him for the sake of 
the ones who remember Him in holiness and purity. That they may be sanctified for your 
Name’s sake before who sees Him, and in order to remember Him I will write him [His] 


explicit [name]. 


2:8 
POINT INIT WR PIpN wown yt NWI WIA IAF awh An 
Behold, the great, mighty and awesome name square [and] triangle engraved as YHWH God 


showed me. 


[Most of the following words are meaningless, for they are names. Translation has been 
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attempted wherever possible. ] 


2:10 
iid IN? TPN TT NAD RDN 79 wan OY vO 7? 17) 
Vahava Yali Sayat Olam Mahash Lelah Ocheh Kahat Hazi Alad Lav Haha. 


2:11 
yan a9 993 DAD 9 0D 82 APA OA Aa YP 
Yizal Mibuh Harei Hakam La’u Keli Lavav Pihil Nelich Yod Yod Yod Milah Chehu. 


2D 
710 PID AA IM Ww) 259 DIN PT ANW D XNT NI 
Noteh Ha’a’alef Yoret Shaheh Reyey Amu Lechav Veshar Yechav Lehach Kook Muned. 


2:13 

MD YWY PAY PRO 72ND TAT PP? VAT YT IN 

Ani Ha’am (I am the people) Roheah Yayiz Hahehi Mich Vivolu Yelah Sa’el Ari Oshel 
Miyahe. 


2:14 
9 799 2 nm MD D0 MP1 NI) ay war °17 IT 
Vehu Dani (And he is a Danite) Hechosh Imam Nana Nayete Maveh Poi Namama Yiyela 


Haruach Mitzar. 


2:15 
D1) PF OD) ANT IM NX PI wT oN wy AT 301 


Umav Yaho They Answered Mechai Damav Monek Aya Chibu She Sees Yavam Heyy Mum. 


2:16 
NWP MTA WWD POTD PY AN JO-TW WAI TIDW APY NDE an 
A Military Crown was unproductive Sechandi Begeit Shartan Crown cried out stand upright 


and line the people of the half arc. 


2:17 
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PRO PR MP|-82 PA TOW A DWI Nw VAT NI-Dw PPM OP Ta 
A small tendon [perhaps vein] engraved the layer of the second seed and involved in a cover 


of Satan Galan in a look-out Eek Tatzak. 


2:18 

APY? TIAN WT APY TI NW ITI TTA Ta 

Good fortune, a battalion will bring us together. And he will bring together Jacob; and he is 
the unity of Jacob. 


2:19 
ADTAN WP AINyWw-"2 


We wished for your salvation Yahadunahi. 


“ee CHAPTER 3*** 

3:1 

MAN PAINT PAS PP awn oown an Tied Vat AV AT VOW NY NTI PDT APT NI PI AP Kaa ava 
Tw MDW ONAN PT IPT ww mp vownT CTR 0D nemnw 

The coming day is the Day of Judgement and it is called the Day of Remembrance. And the 
time of trial has arrived and the end time is completed and finished . And the heavens will 
become earth and the earth will become heavenly. And His law is the true law and his 


judgment is just. 


aoe, 

TINT WTP AIT 15D 19999 Maw? NDT VWI WEY WTP aw IMnA-2) pn2yS 799 pmaw ANNA 

WIN JO NID) ON WII Pin 7 TD KIA pI. Yann 1 W891 Tyo! APN TN 

And in the depiction of His names, His acts will be revealed. And in the unity of His name He 
announced Himself to us. And the abundance of His word will rejoice our hearts. And in our 
recognition of His holy Ruach and the light of His light we will live the eternal life. And why 
would we live a futile life without Him. Is it not that a bastard mule is stronger in his body 


than men and healthier than a human being. 


3:3 
PYTP? OX 7D TIAN? aly? Www om? AMAW 79 TI 0nd Dac? ANY InnDw Dy ONINI Iw OIA PA 


TT 7970 AOA PNY NII AY TING WIA Pano QapnA pwrt 2D yD 9 PIDIT avaNA NAN. prsIn7 
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It were the ones who know His name that sighed about forgetting him, and now whoever 


rejoices and whoever feels joy and whoever feels happiness and whoever has pleasure and 


glory. Because for those who know Him recognize it as the truth and the integrity of his ways. 


Therefore, all who examine Him and research His mysteries come. And I will inform you His 


treasured mysteries in this special book. 


#7 CHAPTER 4*** 
4:1 
mpnn ” 
nN mM 
WA] 
nnwrn wal 
nnn m 
WD! 
Wp 7 
mtOn AD) 
WT 
The days Of hope 
And of the Tav Of passion (718N) 
Met; 
The days of Joy 
And the Tav Of reproach 
Separated; 
The hand of The Nikudah 
And the palm of The Middah (emotive 
attribute) 
Demanded. 
4:2 


VSS VAD PAINT WANT VAI CMDS 7D 


Because the North touched the South and the South struck the North. 
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4:3 

Dw YF ANN Jwal Pon Penn ON yaw) Yon NYA Ty woe) 7970 nD OX nD) awl NDP ANON AN 
MIND TY Pw PRAWN AIPA NIDA NINA AIPA yyIIN NAM 7D Vy YO NIT Ty? 

Ruach calls to Ruach in the Name. Strength speaks to strength and whispers until everything 
is being heard, until to the [last] particle and the particle lasts attracts everything that dwells 
upwards. Therefore, he is all. The Heh moves from the uppermost special inclusive Nikudah. 


There is no second one like her among the Nikudot 


4:4 

ny WAY MO NS NW Ww AID MIDIA yD JPA PANNA O21 Mw-nwn ann i pr mpl onw 
inn 9 MmI7 NY) wkd Vy TIN ANDI MIND AN aN wx nyya 

There are two Nikudot: one underneath the other serving the final, smallest, unfinished piece 
of the Merkavot whose whole shape is in the form of the Samekh Mem round and square with 


a closed head and open tail. And Keter Torah on its head and a garland of Malkut on its tail. 


4:5 

mova ys Ww yd InDD PAM INI WON WIA Won Pn NYT) PW-INA NT PWHT ken INN TINA 
O77 TIO O97 PIT TPIT MINA NYD AIA M91 AWNID ATM ny? AAA ATI WRI 

The sign is Desire. And the desire is and desires to know the thing that moves giving his grace 
to his Ruach. And his mercy to his strength. And his acts are virtuous. Malkut is at the head 
and Torah at the tail from time to time. The Torah at its head and Malkut at its tail and the 


sign and the vocalization and the melody reveal the secret of the blood. 


4:6 

AVN DNIDIT NID YI ANA PRT ARM DPy X79 1723 PRAT 127 awd www yaw Ty YawnT 7D 

DIN DX OD Atl AT WW CMDS TAN CANT TAX NTI Nw ana T3) 7 oo) maw PIT NAAN 

And the charger, Yod is his name and his name is like the name of its Rabbi, depicting the 
whole of him, with full eyes, who sees and is not seen a ruler of created forces and the fast 
movement Kadkad is her name. And they all are arched and on each arch are two Nekudot, 
one southern and one northern, connected to each other and I will wage war against the enemy 


in them. 


4:7 
DIN) QSWN NW DNIN POT Wk AX WX IWS apd MIN MWY? PANT °D? 29 737 AN AAW) 
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Wenn Joa FAN Wend sawn Sal qt W523 

And I will hear the command of my heart. And I will run to carry out His command and to 
carry out His Ratzon (will). And I will do that what He desired and I will write down the 
names and I will combine them and examine them in the furnace of intrigue. And in the 


aggregation of thought, the straight became rolled over and the rolled over became straight. 


4:8 

(nwa oyna) qu OND wpe? moro mip IM MTA pwon wows Na AWS onw mw? 1919972 WR 
aw 

Until two languages became intertwined they came to serve the Jewish language. 

One is Greek and the other is foreign. To connect their strengths under and above in two and 


mix. 


4:9 

NYIWr PNW °D WI AWN AAD ANY) NAA Nw) Wana Pn mA Aw onw YY aNd °D 

WRIT WN °D Dy yaN? qu OW Jo OMIW Ya Aw) IID yw? woud NYDIND 

Because their strength was interwoven and mixed was hanging connected and fastened and 
nailed down. And now already, it has been untied and dispersed. Because its four nails are 
like the four hammers: shattered and broken. And their commanders fell from the heaven 


down to the earth according to the first leader. 


4:10 
MPD PY AMIN AND NAP IT Vow AN WRIT WNIT WN Fy DNDN DTM ow? PWR NR OINI 
And I came first to a place a glorious crown on the head of the first top and his name is called 


Keter Torah by the mouth of YHWH. 


4:11 

Wan OWINwA DWN AWIW) XT INN way °D Vy onan MND Wow DY INT aw pry AND 

The Unique one placed the upper Keter on the threehundred wise men of injustice, because 
He is one root and three heads drawn out of Him. 

4:12 

wd1 7D 12 wT? DIN Mtj21) JPAD FP WT IN 

Vav is a ball that encompasses Him. And a Nikudah is inside Him to inform Him the power of 


Nefesh. 


87 


4:13 
mina 92 nan oven oN mI nIDw mM tjedn oy Yn MPA 1 DAO 4 P7a0 DIN 
A man that encompasses his body from inside and from outside. And on the Nikudah dwells 


the living Ruach of Elohim and brings all spirits to life. 


4:14 

Dom Wwe inaw? pans 19: 9D yo? TAN) OD YON wT yoNT SOY TI TIT ANP? woNT 119 MRD 
N21 1792 

And when the Ruach of the man goes out towards the Ruach of Elohim on its heavenly 
journey that travels inwards and outwards, every spirit will travel after him to serve Him. 


Because everything was created for Him. 


4:15 

WN NEVA PWN your a7 ay INS. naw ww pry anand ws aiv2y min m7 75) 
awown onw ow>owr ty oiws qa inyo32 nd 9D ant anna? 

And every Ruach of the upper or lower Ruchot will run and rejoice. And be happy in its race, 
recognizing the first journey moving from a narrow place to widened place. And every power 


will be extended in its journey from the two to the thirty that are the three. 


4:16 
NPMs OW) Owl WP ow-Ywan owrws 2373 Io Ow?-wi AWIw? Ow-2wI AWIwI 7D 
Because from three and thirty to three and thirty turns the wheel of the roots tripled together 


in twenty two letters. 


4:17 

3297 0902 TAY) TAY ANT ID OY IAN TY ONT TAN TY Im) 37791997399 2D90 wy InN Won TaN 
From the addition from the number eleven is composed each and every wheel, and Khet-Vav 
up to one and Alef-Yod up to one, so that the Alef Yod Resh ascends and descends on the 
ladder of the heart. 


4:18 
O%2 FONT DITA IS v7)? AYN qnwa Yon mE 71 amy 2N 295 TW OF 17 OT NT 
He and She are the two of whom everything depends and according to their forms everything 


changes and is changed 
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[Most of the following words are meaningless, for they are names. Translation has been 


attempted wherever possible. ] 


4:19 

DPNO 7D" OnN FWD PIDD FND9) NIT OAS wrDyT PRON PIN YS NIN YD JAN? Dt yond DX 
puvTD POND OM. DD WID°D NNDAY NIN AN NXXN 

Patzpem Kamchamon Zavi Yetzabach Katztel Talatza Tza Metachek Katiftzetz Zomachish 
Tzatzegom Tzedichat Pelchemoch Papoetz Ketach Lemamem Yechetz Satzpat Otzetzet 


Tameg Ovat Tzagmemat Pyachlash Piv Gamsach Ketzasal Pdaytak. 


4:20 

POW) IPO Tad °UNDIS UNIV NYY? TION QvUPD pHa? JI aN ponDp Ayo peva area cronwn 
"A OS wn PN AW TANTO? Wrpmd°) VIX 

Tetamsazi Getzazam Me’ atzetz Tzaymelaf Pachmechetz Chatkizgam Zabich Yematzfotz 
Paktem Tzasbezi Yetetot Tamish Tzofmatei Yemamech Tzegasyaheg Piyashmatz Tzat 


Peyasamkish Yetadtamez Seshpag Tetz draws the water out of my mouth. 


4:21 

Pon WARM TWIT apd pmANX nal WPT ayia Jom Yayw oxna oN DVI Py 
Who is Ak Beyuchav Rechalem Yehatom Sheyuhal Yelahlech the wrath Yedakchor 
Bemayhat Ahavheich Leviyvam Yehalu’ud Yeta Hesh Motiv. 


4:22 
PI NDI MIT OX ODI NIPwW ANDO AY 1 pAMw> PRON 09 Om ONPID TAR? 199972 97 
Hali Lehalcahoz Lahoz Burkael Vehali Lahot Arayo Kashchahon Gimmel Aheihi Velaor 


Sheyahnach Menivum Yeratzem Hanach Meniva Beyu. 


4:23 

yO WARN AN UN ATID YP MMW ANID 7D ANN DAN PO YY nT yl APA py TAX VAN 
Quick Cha’amad Maeiv Mehinaf Menanea Hadum Ayin Ayin Siu Quick Ha’am all Yevalar 
Sheyahnach Meyanfel Kulahah Mayhal Ahach Alma Suyu. 


4:24 
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ND? 07 OW NT INT OWI DON PD DNR TT wee wT 0 O71 WI) NT ANP WII DIN MW INT 27 00 NON 
Aya Metat Vayan De’ar Shavi Anam Nalash Keah Yada Levash Vetu Deyam Latan Deshu 
Yo’ash and he is E’ov Lir Otal breaths De’or Nide Togam Dalen Lafe. 


4:25 

WPT OF DIT TRINA O97 TR AN OW 71 N77 PIN TW N19 NOT PT INT IW AND WI 

An eagle faced a second Vavam Dan Veiv Deta Leyel and a mother of a giant ox became 
sparse. Ye’on and a second bear Emi strength Nolat Da’u Yad Danov his hand Dayey Tit 
Reko. 


4:26 

NOD TA WSR DW? NTN UTI OR? NTN PTI 2W1 INP WwW WIT 777 DID TN NAW INT D771]? DW AWW 
Shashar strength Yefo Lalaf Vav Aleph Vav light arrives Menat and to me Devat Shefu Kod 
and of happiness Veyiu Ere Ye’iyi Nadat Iviy Dera Lashaf I’u’u Nefesh Varo Bata. 


4:27 

NNT WRN WIW ONT OID WOT IIT IDT AP DW TTY DIN NTN INW PD) wWS9 WN WED IND ON? 997 
UNV 

Danal Le’om Na’or Tofesh P’'u’u Yayir Latzash Uvak Shav Ara Ivaf Shadar Toshet Yor Dafu 
Deren Detash Tunei Re’el Shedesh Ore Yetag to us Ve’e’e Sho’esh. 


4:28 

NOW PW TWO WPDNT IV? ANVIP PRD] IPWIN DWI PIV? NNW ONPVD DIT RWI WON, 9° NID? 
TOP PD NPRTANWS W2D1 WRN VIPI TP IN PON INI wwoni 

Kayipnat Yaytil Pe’aytesh Veneshe Daled Vav Vav Vav Mem Patakei Tet Vav Aleph Yod 
Aleph Yatnin they breathe Oshko Nun Peon Kutab Letaveno Veafir Sheshuri Ti pinnacle 
Umatshesh Tav Nuad Ye’atiei we are a nest Veyinot Atasho Velavlesh Peirtaf Daled Eyeve a 
small Pak. 


4:29 

APO VWPRW PD) PVDND 17] (1D) NIANY PN ON (2PVIO FAINT VIID PV 7 OPW) FRNA PPI PIN ww 
NPORN WPT NWT NBIAN NINO] Ww) Sw MwWWI INP) 

Tashvit Uvanfi Natkin Ava’a’an Veshivi Meittak Refunet Ve’anren Suteik Af ’yiyi Tagcha 
Venenini Ni’i’it Petaptek Vesihei Sha’akshat Titmei Veka’anan Nesheshit Tukshal 
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Vete’o’osh Nistale Arufa Zamshe’ei Revakish A’o’ fuka. 


4:30 

SURE] UIP? DINDW ORD P TDwWY TWD PICIWRD ROW MUIR Pwr] wD) wD PR wousd pwr 
NOIWT OPPVD ROW TI DW PP RNID NWWDNR OPI TO P°D WIN 

Yevushek Lapetetesh Yi’iki Taishir and the mouth of the Nesh Ninashek Kintaii Yegita 
Pe’eshni Ronich Ptilo Tashkor Yo-tei Shalanem Yeikot Natzati Anuush Pik Ten Veteit 
Afshasha Priee Yomani Shef Vud Veyashta Takyot Vashanta. 


4:31 

YIU? ONT] IND CDI OWIN ND ONNT NT 597 WIN WOW TI NDP PN) ODI NWO NDA DIN Ww? TWIX 
WIP puIT APN WP WANW 

Anshar Yeshashan Adrel Mepael Tinva Tevanem Vavin Yofa Namor Dashlat Anlash Difach 
Shadva Ve’a’u Yanu Aveshi my expression Moad Nedael Latutz Sharash Kalmu Inav Halkat 
Yuvash. 


4:32 

DIN TW TWD NIW NT OPA WR OI? W710 TON? WIT DIP) DIV NWN NOW TN NTW? PON RINT 
ONIN PRN TN TWIT INN Pw 

Deala Amiv Lashda Vuvaved Shirta Veesha Tenpu Vekof Darkash Yalad Mudar Livat 
Ta’ashash Naglat De’uri Shadvu Vavner Yashud Anaif Shivuvu Ve’a’ur Damdar Vien Air 
O’et. 


4:33 

WOT Wd FD ITO ATS WITT ON] NDII WIN NOTT WNT DANW WPT P17 NINO TRI UNI 177° wII? wed 
WRIN NOPD WIT NWI NV? 

Banish Lenanat Yaldan Retati Arar Te’avo Laviel Nidash Sharech Mudash Dedala Anshar 
Ravpa Ni’ei Dedot Ovavg Tandal Gifan Meishu Detavovu Lira Natva Larebash Pikta 


Avevush. 


4:34 
DWW WIND NYID DN WN DON ATW OYUN OINSWT YYDON ONDW PY IN? NUN NVI ANT IWIWN WoyDd 
O20 |Npy NPP wo yaNNA Dowwy vod DwIDY yd. AY PYNX 


Paepash Ashvashor the father Baeya Aelat Letaech tree Shelaem Alfoa Hashtzeovam Me’ iat 
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Sheachav Ulpat fire anger Pua’a Gatash Shoshev A’ak soars Gecha Elalshet Kila Teshashlaf 
Beatmaf Yatush Kefa Aktof Chav Gam. 


4:35 

OTA DINWW AAW OWAA TWA 9932 37 *PYWA ODD YWANT WOAN? JUNW NDDN Way yyxww qyulIn pway 
332 ww yianw youd apAw? non OAOWP ADANY yw OID 

Lagshak Habiteah Sheshatzo’o Abush Tefofa She’ad Leahetash Hiavsha Paefam Geshaeki 
Hav Begagal Neshach in flight Shegavev Shasho’et Kavzat Pevam Sha Ohegafav Keshasbam 
Begach Leshahekam Ptalea Shemboa Shoshi Befav. 


4:36 

O1n 70 TWIT XN? O99 719 O7 YOR [DM 2? ONT AMT OWN PD aN 7 Pd NOY AYO 7? 1 
Vamo is the goal Seah Osea Min Lun Omem Behaf Hin Orei Luchah the mother, his sea Maki 
Hala Hayem Levav all of them La’a’o blossom fell of Yayi Mehah, their grace. 


4:37 

ma wi can Ux ad22~ 7p am DP RYT AI 1 319 792 pan Xwa 2D] 1 PD ONK OTD ON? AM 
Vatah Ya’ol Bari O’el Biyah Ya’u’u Nochel Masha Chachok a river Hov Menaz Tzinah Ria 
Yahel Miz Vahah Bich Yul Nelaeh Meal Chorai Noshel Hayah. 


4:38 

Om ONT an aD Po yi pa? a0 WP APA aT? py ma) YYT OP CAN TDN N2F NAW O2n wD? IT 
Vahu Yali Teish Melam Shoha Halet Ochah Tehi Yazem Deal and the mind of a city Ladav 
Hakah Yacho Mvoi Varov Yabak Vama Liu Behaha Yatam the island and them. 


4:39 

8D TWA nD 79 Jo NIN M90 PP? NA a wan obY BNO OXY wey v0 [97 OXY OP Im AN 1 
Vavavo Matu and he is Yayay Aol Dali Sevat Orai Hayesh Aom Se’al Elam Mevash Yuhah 
Naha Leyah Vaval Nevat One Menach Melah Kumat Hasheh Pai. 


4:40 
TP? on YY m2 OT AN? PYD WIV AM 7 Ox? AT IN yar nD on ww? 24° yA TX OPI iP ona 
The living will grasp vengeance Oned Reha Yeral Lahu the heat Habach Hemea I am from a 


stranger who will shade Minad Zahev Marah Kaek Yah Hayi Lehoch they ascend Hamam 
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Yayiu Mazi. 


4:41 
Ome 1 AN OT kwh A oP NDP oT AMT ANWw Jl 9°77 2ID YPN ON PD pon 3 02D AAT AA? 
Li’u’u and a mountain Dehav Kabi Leiv Mechuk Li’u a nation Ole’e Fenal Rali Chahu 


Nomuch Shah Ralah Yechi Yiret Yayom Manah Hasha Chali Chahu Neyeh from them. 


4:42 
TD? TY PT NID NT ANY’ °D 1D W-¥Y NV? PIV NYTI OFN? 1917 NTT NIT PT OW NT TY NTN 
Vav Heh Yod Heh is the combined Name. And he is enough for the man who knows his path 


to revive himself in Him, because his knowledge is the reason for eternal life for all of us. 


4:43 
Tw? aT? aD] Ow) DDT OITA DDN OWA DIT INDY 9227 2979 029 29 WN NNT OY 
This is what the heart of my heart told my innermost heart. To write the paths of the combined 


Name in backward and straight ways. Recognized by the wise in the language. 


4:44 

yon peor vows pom Ossian Poway mindA oayAT MINNA Dwi) wipe now WaT TR TPN 
mnnn Dixwa 79-7 we) 2an opT-81 POM PANT IN PRT? 

All these are the names of the Temple and they sanctify the Ruchot and awaken the powers to 
enlighten the exalted. And to prepare the upper abundance that runs to save the wise of the 
land and its pious men and the righteous of the world and the honorable of the earthly life 


from the lowest underworld. 


4:45 

yoNnI-Pw m2 91737 OW ON) AX aw naj) ADT ww AT 157) TAS TAA INIA] 1 $I) 72917 aws7 717 
7 

Here is the honored and fearful Name. In Him he was created [with] the weight of the 
revealed and the name of his rider is “blood” male and female name of the father and the 


mother as the name that is large with power. The two are sealed together. 


4:46 


TT PND CSN OSTTT Pon POX WR wh pion YY oT" NI. OY TY NATIT NAT IDI YY Py TW 
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THD Nid Wk 
Yod testifies to the Merkabah which is the height of Heh up to the height of Vav which 
witnesses on the equal division which is divided into Heh Heh Vav Vav Yod one half in the 


other half as a separation that is joined together. 


4:47 
TAP IN TIT FAY NIIP TANI Op PwoNw NII 7A7AN NDA 
Height that transforms height that develops inwards and outwards because the Ruach Av rises 


and Ruach af descends. 


4:48 
noown na7 w51 259 nyIwn INI] ON AD AYow ONIN Aaw ADIN NXT yD 
So the final Heh in place seals the Shekhinah. And in it hang the prophecies and salvations for 


every speaking, intelligent Nefesh. 


4:49 

OjP-A2 IN? VWYPN 7 Wd P7a7 WV TVA MII WYP kad D2 FIM AVWw ANIA] wpa Sowa 9D ap) oy 
PIM PON WD? TOIT POX 

Therefore, all wise men who seek prophecy and salvation prepare themselves in the power of 
Heh, they will be moved in the Ruach of the Yod. And they will move it from its place. They 
will hold it with a spike in a trusted place and those who attempt it will examine, believe and 


understand. 


4:50 
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And those who examine the explicit Name, that is attached to twelfth paths in six changes, 


which is anew greatness to Israel, will rejoice in it. 


4:51 
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And happiness, joy, glee and gladness join together in the heart of all who seek the Name in 
the Name of Yod He Alef Vav He Dalet Yod He Nun Vav He Yod YHWH El Shadai YHWH 


of Hosts. 
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4:52 
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YHWH, God of Heaven heard the cry of the children of Jacob and sent a messenger to his 


people. And Zechariyahu was his name. 


4:53 
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The people were all lowly, because all the nations incited against them. And all the people 


humiliated them. This day is the day of good tidings for them. 


4:54 
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Zechariyahu is the messenger. He rides on a cloud thick of dew thin and light dew and the 


cloud is very heavy. 


4:55 
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His vehicle is a chariot of fire and his horses are horses of Ruach and his servants are fiery 


murmuring animals. 


4:56 
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Fire and clouds surround the mountain of mountains, rotating. And the Ruach of the 


messenger storms over the entire land in his drive. 


4:57 
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Laws and words renew his approaching heart. And in the letter of fire will be written in a 


flaming quill. 


4:58 
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Fearful and terrible is the power of the quill. And the ink is the blood which is placed near 
Him. And drops of its dew irrigated the land and penetrate the dryness. 
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4:59 
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And the dryness was widespread. And the bow and the arrow are sharpened by the Torah, 


until they break the windows of heaven and split them in two. 


4:60 
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The Ruach of the arrows hovers in the hearts and burns the kidneys and scatters all Ruchot 


and there is no healing for the corpses. 


4:61 
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And the powerful Ruach moves the heart of the messenger, blows a breath of life in the 


nostrils of all living creatures. 


4:62 
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And the upper Ruach is the Ruach of God, who is life, and it awakens the heart of all wise. To 
hear the voice of YHWH. To be enlightened in His truth. To adhere to him and to swear in 


His name. 


4:63 
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And the messenger, see, he was summoned and did not come because twelve stopped him 


from coming. 


4:64 
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And YHWH arranged this for those who learn from the war. To destroy all His enemies 


before Him and before His revelation. 


4:65 
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And Adonai said to Zechariyahu the messenger: “Raise your voice with the quill of your 


tongue and write with your three fingers the words of God in this book.” 


4:66 
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And Elohim was with him as aid and Zechariyahu wrote everything that Adonai commanded 


him to write. 


4:67 
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And he came quickly and afterwards, he told and recited the word of the living God to the 


circumcised Jews with an uncircumcised heart. 


4:68 
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And the eyes that God sent, and that was revealed for them, was not given to them in the form 


of his coming. 


4:69 
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And they began to speak about him and about the words of His God that should not be spoken 


about. 


4:70 
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And YHWH commanded him to speak to the nations uncircumcised heart and uncircumcised 
flesh in His name. And so he did. And he spoke to them and they believed in the message of 
YHWH. 


4:71 
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Only, they did not return to God, because they trusted their swords and bows. And YHWH 
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hardened their uncircumcised heart, that became impure. Therefore, God bore a hole in them 


to destroy them and He spared Israel, His people. 


4:72 
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And he chose the time and period for the day of tidings. And His name is YHWH. And it was 
on that day that YHWH sought joy and happiness with seven candles and the five lights of all 


mountaintops. 


4:73 
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And he found among the lions and the bears a lost lamb. And a shepherd was not there and 


the lion did not devour [the flock] and the bear did not eat it. 


4:74 
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And YHWH found the top of a tall mountain and on it sat the shepherd of his flock for twenty 


years. 


4:75 
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Until the time of fury and the moment of wrath passed, the new shepherd slept. 


4:76 
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At this time, YHWH God of Israel, awakened the heart of the shepherd and ended his 


slumber. The hearts of those sleeping in the dust will be awakened. 


4:77 
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And the dead will be raised and the flock will come to their dwellings and will no longer be 


scattered. 
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4:78 
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And the shepherd will break the jaws of the lion cubs, strike the teeth of the bears, and 


harness their collars. And they will not be able to destroy. 


4:79 
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If not for the rebuke of YHWH God of Abraham, who told Zechariyahu the shepherd how he 
could break the teeth of the lions, who did not [leave alone] a living man forsaken by the 


gods. 


4:80 
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Because the lions are trained to devour. And if they did not devour enough, they will die. 


4:81 
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And now, after the will of YHWH to restore His lost people, the lion and the lamb will graze 


together. 


4:82 
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And now, you the wise of the hearts who seek for YHWH in your hearts day and night, and 


examine His truth who cling to Him and remember His name. 


4:83 
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Because in remembrance His name is engraved. And the Ruach of YHWH speaks. And in it is 


known the salvation of the worlds. 


4:84 
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And she hides herself from all the wise men of the nations, and reveals the shame of their 


bewitched thoughts. 
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4:85 
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And you are the people of YHWH who are His special possession Israel, after he separated 


you from them to become a part of Him. And unite His name with the three of you. 


4:86 
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Why would you betray life and chase your Ruach from you. And for you this is Tiferet 
and the Netzach and Hod. 


4:87 
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The Cohen, the Levi and the Israelites are three witnesses. They are faithful to the Ruach of 
three [dimensions] of the ranks of the Middot (emotive attributes), which are the heads of the 


three worlds. 


4:88 
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And you are alive in these three. The life of the Ruach is as the life of the sun, the moon and 


the stars. 


4:89 
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Therefore, lift your eyes to the heavens and look with your eyes and your hearts to the sky of 


skies. And the order of the living God, all of them arranged according to the Torah of YHWH. 


4:90 
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And in their study of the order of the heavens, you will find them engraved according to 


YHWH God of Hosts battlefronts of Israel. 


4:91 
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And as they are engraved with the Name, so they are engraved with the power of the maker. 
The words of the Book, including the five books of the Torah. And as they were engraved 
with the Name, so they will be engraved with the power of the image maker. The words of the 


book, including the books of the Torah. 


4:92 
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Moses engraved all the forms of the worlds in the Tree of Life, which is the letter of freedom 


on the tablets in His image and His form. 


4:93 
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According to YHWH God of Avraham, God of Isaac and God of Jacob, Zechariyahu the 
shepherd spoke all these Godly things in this book and wrote them down. 


4:94 
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And all who read this in the name of YHWH, will acknowledge Him. And those who seek His 


wisdom from His wise men, will call out the sanctity of His holiness the name of His God. 


#7 CHAPTER 5*** 

aya 
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In the year 5045, in the third month, in the tenth year of the lunar cycle, in the month Kislev 
he is the ninth month in the fifth year of the solar cycle, in the month Kislev on the sixth day 
which is the first day of the month by the counting of the years, considered to be the creation 
of the Heh of man, YHWH woke the Ruach of Zechariyahu to change and to multiply the 


books of his prophecies and to complete half of the book. 


5:2 
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Because, in his book he wrote one book. And he is half of the book, to hint half of the name. 


And for half of the name, it was completed in one day and in it was one complete name. 


5:3 
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And it was on that day that Zechariyahu the shepherd started to write about the wonders of 


wisdom and to seal the mosaic understanding on the path of the letters of the Torah. 


5:4 

Ty pwr? w77) pI? °)l naw) INVAT OWN IM wan own wd) TNIQNn OWT qT AN ADIN 
072 OFX TY 22°90 799 AIA PITT yA PRP) Pano 773 WRK 

Within them and interpreted the explicit Name and combined the unique Name, explained 
Zechariyahu the enlightened name and placed it in the mouth of the mouths of his disciples 
and taught them to seek Him until he revealed His secrets and announced his end. And he 


taught His paths to all the wise men of the heart until they said him: “Enough!” 


*% CHAPTER 6*** 

6:1 

SPAR NAW) PWR Naw ID naw? PyYsn 7D) pyTY 299 NIA OF 

And it is enough to all who know Him and all who recognize Him and rejoice in Him the first 


and final joy. 


6:2 
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In their hearts he is engraved. And their Ruach is breath of the living Elohim. This is the 


Ruach that surrounds the heart and the blood and the liver and the brain and the Nefesh. 


6:3 

Wl DAN MI APwr AwPl wiw m7 °D Ppa Iw 9D 39 ypan ty mA MN 7D nN AMD YY 7 OID OM 
nox navx Yan 

And he judges all of them by their Ruach. Every Ruach of Ruchot until the splits the heart of 
all who hate him, because the Ruach of those who hate Him is tied up in lies and the Ruach of 


those who love Him is pulled by the ropes of true love. 
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6:4 
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And behold, the lover confessed and admitted to the Ruach and adhered to him. And the 


enemy made up words of the Ruach in his heart and was tangled up in them. 


6:5 
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Therefore, all men who give their heart to know the name of his Creator who seek his secrets 
through their imagination and will open their heart and recognize his Ruach and the idea of 


his thought. 


6:6 
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And YHWH sent a healer to his people to heal their wounds of the arrow by announcing His 
name. And the wise men of Israel became ill and struck with all diseases. And all plagues that 


are not written in the books of the Torah of Moses, the man of God among Gods. 


6:7 
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And YHWH said to Zechariyahu: “Heal yourself and I will send you to the people whose 
hearts are struck, in order to heal their sickness by shaping My name. And remember this and 


take it with you.” 


6:8 
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And YHWH gave a charming gift and a measure of kindness in the hand of Zechariyahu. He 


went to the lands of the nations in where Israel is scattered. 


6:9 
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And he started to speak. And when he began, he finished. Because when he called the Name 
of YHWH God of the world, from the beginning to the end, in a straight line which did not 
stray to the right or the left. 
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6:10 
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Only a few people of the wise of Israel wanted to listen to the wisdom of the Name from his 


mouth, and to the virtues of its laws. 


6:11 
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And YHWH saw the healthy among them and asked them to heal the sickness of the Nefashot 
through Zechariyahu. 


6:12 
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And the haters and the deniers of the upper wisdom rose up and became sick and were struck 


with the plague of death. 


6:13 
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And they spoke superior words about YHWH. And about his redeemer. And about the healthy 
ones. And about those who accompany them who recognize the strength of the ill, who chase 
after the healers until the heart of the accompaniers was dissolved. And their Ruach was too 


weak to chase after those who know His name and they were prevented to do so. 


CHAPTER 7*** 

7:1 
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On this and on that, YHWH stirred up His anger on those who deny His name and sent them 


proof and His words were shame and ridicule in their eyes. 


V2 
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And they chased him from town to town and from place to place, until he came to the island 


of Komtina in the land of Mestina. And he stayed there without his will for many days. 
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And it was on these days YHWH told Zechariyahu: “You should write this book, disputing 
the thoughts of the wise of Israel who glorify themselves while I have no desire of this 


generation.” 


T:4 
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They say: “Why should we consider the name of YHWH)? And what use is it to us to 
remember it? And what benefit will His reckoning bring us if we will take it into account? Is 
it good for us the account for the quantities of silver and the amount of gold because for them, 


we are able to help ourselves and to all we love.” 
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Surely, YHWH promised us that with wealth, and honor, and abundance to all, and field 
estates, and the inheritance of vineyards, expanding sons and expanding of houses to settle in 


them. 


7:6 
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And this day YHWH loved us, so that we would have enormous wealth. And why should we 


worship Him? And how much would we sacrifice to Him? Because wealth is better. 


vee | 
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And these foolish people turned away on the day they thought of My name. With all My 
promises and all the donations I donated and I volunteered to improve them. For the sake of 


My name I created them. 
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7:8 
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And they received from me the first path in My name and they did not desire the second. 


7:9 
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And I am Zechariyahu, hearing this from the mouth of YHWH and I will write what he 


commanded me to and I will reveal this through His name. 


7:10 
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Wonder of wonders, announced us YHWH, in His mighty, heroic and terrible name and 


revealed to us the paths of His mysteries and the mysteries of His calculations. 


7:11 
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For the sum of the name YHWH announces what is hidden. There is no accounting before 
Him or after Him, because every figure is counted in Him. Each designation is designated in 
Him and every accounting comes from Him and still arrives and returns and every number 


revolves in Him from one to one. 


el 
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And on the day that he searched for higher guidance for every man and every man of His 
people for the sake of the knowledge of His name. And those who know it will rejoice in 


Him, and those who distance themselves from the knowledge will call out on that day. 


fits 

NTI an PAA AW %D ON-pir "997 ORI NT Dwi v7 Ply TD ow WX OwndT NO 
Hoy, Hoy, the deniers of the name YHWH are poor of knowledge and intelligence. Did you 
not see the words of Ezekiel? Because YHWH revives the dead with His Ruach. 


7:14 
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And if you did not hear, listen and if you did not see them. See, because the Ruach of YHWH 


will revive the hearts that are currently buried in the clumps of dust. 


7:15 
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And how could you think of without living after death? And what would you answer YHWH 


who revives you until this day. 


7:16 
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On the day that YHWH seeks for the faith of your heart, what will you answer to Him? And 


your mouths will be wearied in emptiness. 


7:7 
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And knowledge and intellect, your hearts reject. And the wisdom (Chokhmah) and 
understanding (Binah). And if this is the reason for the revival, how will you live after the true 


death of your Ruach? 


7:18 
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Therefore, you who love the day of true revival open the eyes of your heart and see the time is 


coming. 


7:19 
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Because the time of the end is already coming to awaken from the slumber those who sleep in 


the dust from the darkness and the foolish sleep. 


7:20 
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And YHWH moves the heart of all wise men. The heart who look at the name and to see it in 


the shining light, in the eyes of every wise living Jew. 
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Therefore, He did not to every people and to every nation what he did to Israel His servant. 


And to Israel His people for the sake of His name. 


ie 
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And the end of salvation and the day of redemption came. And there was no man that payed 


attention to that day of knowing. 


23 
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And there is no salvation than the name YHWH. And His redemption is not for those who do 


not seek out His name. 


#5 CH APTHER 8*** 

8:1 

Svan TD TIO 12-0099? OPA CIIN Owl AT JOP ADO °NAND JAINA ANIA PIA OAT WPADT DAN 7D YY 
Therefore, I Zechariyahu, the destroyer of buildings, the builder of ruins, wrote this little book 
in the name of the little Adonai to reveal the secret of the great YHWH. Therefore, I, 
Zechariyahu the destroyer of buildings, the builder of ruins, wrote this little book in the name 


of the little Adonai in order to reveal within it the secret of the great YHWH. 


8:2 
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And he said that Elohim, who is holy, awakens sleeping hearts and revives the dead by giving 


them a new Ruach to bring them back to life. 


8:3 
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And he who does not awake from his slumber and does not bring an end to his sleep will sleep 


an eternal sleep and will not live. 


8:4 
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And the name Adonai is the upper supreme exalted YHWH. And from the openings of his 
seal, the three of them are connected as one, and it is a square and a triangle and which traces 


its depths. 


8:5 
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It’s root from on high, dried out the heart of the ones who deny Him. And of the one who 
converts faith in the image without seeing the secrets of His name, who will be accused and 
will be wasted from the earth. Since he was thinking false thoughts about the name Adonai 


and he did not see His image and His form was a false form and his visions were false visions. 


8:6 
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Therefore, all who seek YHWH will seek in this name and will know His path, will recognize 


His acts. And from it he will understand how to serve Him. 


8:7 

WpPWN MDI NANAK D317 93°53 WWI AAV AIA DPRI NVI PW IA PTD? 331 INTAYVA Sow? oN) 
ANAN wrx vIn YA pan YD mI opin Pown 7D 39 oN INPwN 

For He will become learned in His service and will adhere to it in a terrible desire, and with 
great happiness and gladness. Because all paths of His love and ways of His desire to trust the 
heart of every wise person and to strengthen every Ruach of all who have knowledge and are 


men of understanding. 


*% CHAPTER 9*** 

9:1 
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Therefore, you people of YHWH highest among the holy ones who look at His Name. This is 


the source of your intelligence and see the image of YHWH in the shape of your heart! 
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Indeed, the image recalls a head because in it is prophesied every prophet of the heart of 


prophecy. 
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Honored is the square. And the square is squared from the triangle and the triangle is traingled 
and pentangled. And they hurried and multiplied and the halves reveal to those who 


understand the secrets of honor. 
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The heart is the head of understanding. And the king of the moon, upon which rests the honor 
of YHWH on twenty one virtues. And the brain is the mountain that is made of fire. And he is 
the crown of the sun and the king of understanding, on it rests the source of wisdom on twenty 


six paths. 
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The paths of YHWH will elevate the visible limbs that are engraved on what is hidden. The 


parts of the world will be revealed and the details of the year will be known. 
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And all the powers will tell them and the Ruchot will count them for all who study them when 


they study them. 
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And the honorable and terrible name is sealed and hidden from one side and explicit and open 


on the other side. 
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And from the side that is understood, will come unity and from the side that will be unified, 
will be made explicit, and will be understood, and will be known, and will be made 


intelligent, and will be attained by the prophets. 
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Only from the closed opening hidden and stamped and concealed there is no path and there is 


no side and there is no opening to examine. 
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And therefore, all wise men who love YHWH, will seek out His name from one side. And 
will not prepare his heart to understand the second, because it will not be understood by any 
living thing. Because He is life to all living things and all the learned men will comprehend 


and acknowledge. 
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My heart said to my heart: “This is the day that my eyes see the troubles of my people and ask 


why his path is not successful.” 
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And the answer told me to tell that those who forget My people from the heart of My people 


remember My name. 
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And he went on the path that I told him not to travel. There and there I did not want. And how 


did my people not listen to My voice to sanctify My name among the nations and I wished to 
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hear it. 
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And only if my people had listened to My Voice to sanctify My Name in the eyes of the 


nation, I would not be rejected among them. 
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I violated advice from all the people above him. I broke the heart of all people in front of him. 
And I brought My people closer to Me and I brought them to My land and they resided in My 


temple. 
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And I placed all the people of the land to be trampled, to compel his pace. And My servant 


will dance before Him in joy. 


**K CHAPTER 10*** 
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At that time YHWH said to Zechariyahu who loves His name: “Desire to cling on it on the 


path of longing, desire and passion.” 
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“Zechariyahu, you who loves me, place your heart to My name because through it you will 


cling to Me and please do not reveal its secrets except by means of its writings.” 
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“Only from its expressions announce this to the wise of heart who truly seek for His secrets. 
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And the letter that you are writing, and do not pay attention to those who understand it 
because those who understand, will understand and those who do not understand, will learn 


and understand.” 
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And when I heard, I Zechariyahu, son of Maelei Maelumiel, son of YHWH YHWYHWH, 
who recalls the Name of YHWH my God and God of my ancestors, Abraham, Isaac and 
Israel His servants. I fell on the ground face down, and my heart was afraid and joyful. And 
YHWH raised me up to standing, to praise the Name of His honor, both in whispers and 


openly. 
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And when I saw the image of His name engraved on my heart. And when I looked at and saw 
in it my image. And my image moves along two paths in a fresh reflection. One is image, one 
is likeness. I saw and thought to differentiate between them and I saw the two of them 
connected to each other, so that no man could differentiate between one Ot and another. It is 
the other one that resembles it from every side. It’s name is like the name and the number is 
like the number. Indeed, no man can differentiate between the two unique things when one is 


the other. 
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And indeed, Elohim is separated. He who separates between all things and connected is one 


with another and he knows and recognizes every single one. 
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And nothing is hidden from Him. And nothing is a secret to Him. And how can anything be 
hidden from Him and how can it be concealed from Him? And when will there be a present 


time that He did not present? 
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Surely, all that was is the present and all the present are from His present time. And 
everything that will be is His present time. And everything that will be, is by His name in the 
present. And through His word it will be commanded and everything that will be, was and is 


comes from Him past, present and future. 
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Because everything that is present, is found and to be found. And everything that is created 
and in seeing and will be created. On the word of his Name, stood, stands and will stand all 


days of His standing. 


10:10 

VDT DP DT PD PP DP TP WW TP PAP TTP A TP POINT AIT) 

And there I show His name Yah YHWH Vah YHWH Vah YHWH Yah YHWH YHWH will 
be, YHWH was and YHWH is, His recalling. 
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Because YHWH will be, and YHWH is present, and YHWH was Blessed, is the name of the 
glory of His Kingdom. Forever and ever. And YHWH spoke to me at the time that I saw His 
explicit and unique Name with the blood of my heart differentiating between blood and ink 


and between ink and blood. 
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And YHWH said to me: “Here is your Nefesh, blood is its name and ink is the name of your 


Ruach and here, your father and mother are vessels to My name and its recalling.” 
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And I heard the great difference that is between my Nefesh and my Ruach. And I rejoiced in 
Him a very great joy. And I knew that my Nefesh rests with its color like the red reflection of 


blood. And my Ruach rests on the color like the black reflection of ink. 
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And the war was very strong in the heart between the blood and the ink. And the blood came 
from the Ruach and the ink from the earth. And the ink overcame the blood and the Shabbat 


overcame all days of the week. 
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And my heart rested within me, because of this. And I gave praise with my mouth to the name 


of YHWH and I gave thanks in my heart to YHWH forever. 


See CHAPTER ALS"* 
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God showed me a new vision in the renewed Name through the renewed Ruach (essence) on 
the fourth day of the seventh month, that is the first month in the beginning of the eighteenth 


year of my visions. 
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I was a seer and behold, a man came from the West with an enormous army. And the number 
of the heroes of his army was 22000 man. The glory of the man and his splendor and the 
strength of his courageous heart. And the whole earth made a loud noise and the hearts of the 
people of the army (soldiers) were shaking. And His people owned calvary and infantry. 


His army was without an end. 
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There is a letter stamped in blood and in ink on his forehead that splits into two. And 
the image of the sign is in the image of a staff that is decisive between them. And he is 
a very concealed sign. The colour of the blood was black and it turned into red and the 
colour of the ink was red and behold it was black. And the appearance of the sign, that 


is decisive between the two appearances, was white. 
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He reveals miracles, (the sign) turns from concealed to opened on the forehead. Through the 
opening transfers and travels every soldier of the army. And I, when I saw his face in the 
reflection, I was shocked, and my heart flinched internally and he jumped from his place. And 
I desired to speak to call the name of my Lord to help me. And (but) speech ceased from my 


essence. 
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And it was at this time of the vision that the man shuts the fear. And my awe became stronger. 
And he opened his mouth and spoke. And my mouth opened to speak and I answered him in 


his words. And when I spoke I became stronger and I turned into a different man. And I 
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opened my eyes and I looked and I saw, and behold, from the well a fountain of languages 
flowed out from the sign on his forehead. The man called the sign on his forehead the 


medicine of death, and I called him the medicine of life, because I turned it from death to life. 
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The man saw the transformation in which I turned into to honor the God of Israel. And he was 
very much pleased with me and blessed me with an everlasting blessing. And he opened his 
mouth to me and said with a loud voice: “Happy is the growth of the righteous man and happy 
are his parents and his teachers and happy are the people who come with him and happy are 
the people who follow his discipline and blessed is YHWH, Elohim the God of Israel, his God 


who blessed him.” 
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He blessed an everlasting blessing, because from her (the blessing) everything will be. And 
grace and kindness will be all around and righteousness and justice are in her and half of the 
mercies (mercy) is the arch of authority. And the sword moves upon the blood of the hearts. 
The hero of your heart is a flower planted in Eden. A bud sprouts from the heights of the 
heaven that overcame my war. And the bloods of my forehead, their nature and their colour 


changed, and it stood on (withstanding) all my attempts and thoughts. 
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“You increased the ink. And with ink you will transfer the sign you sanctified. And by means 
of a letter and a wonder you will be sanctified in the great and holy Name, which is called 
YHWE YHWH YEWH renew is renewed. This honored and awesome Name will be your 


help and the letter on your forehead will inform you. And from the source of the heart your 
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Ruach will support you. And he will reach out to you the golden scepter, that is in the hand of 


the honorable, to give eternal life to your being.” 
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“And this will be to you the sign on the day of My war against the inhabitants of the earth, [a 
sign] that I revealed to your ears. It will be shown to your eyes and you will understand in 
your heart the concealed letter that is explicitly stamped on my forehead. This is the theory of 
the signs and its laws is exchanged from the end to the other ends, transforming from 
generation to generation, and fighting the heavenly wars. And Balak sent ropes/soldiers to 


take the chain that changes from death to life.” 
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“Alive is the one who transforms the guilty letter to an innocent letter and alive with him are 


all people who know his secret and who love his paths of his wonderful secrets.” 
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“Amulets are engraved on the peak of the head with the power of the black ink on the opening 


the blood is red and white and the power rises and descends from Midah to Midah.” 
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“Yod and Heh are sealed on every Midah and the Midah is revealed and concealed in every 
special source. And on the basis/opening of the Midot is the source, the powers of the sign 


will be concealed and their basis will be revealed.” 
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“Liver, heart, brain all of them are in his words. They will shoot half of the Torah in the 
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request of Da’at (knowledge) who instructs Binah (understanding) the purpose of Chokhmah 


(wisdom), because the power of blood in the heart is closed and sealed.” 
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“The heart of every wise man is a complete heart, he who understands. His blood is alive and 
his mud is dead. Therefore mud and blood are sealed in his heart. Bitter of death is the mud 
and in him his power is drowned. And sweet from the honey is his blood and in it dwells his 


Ruach, in the Tabernacle of his heart.” 
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“The Nefesh of all intelligent living, travels from the tent of the mud to the tent of blood and 
from the tabernacle of blood travels to the tabernacle of the heart of the heavens, (where the) 


Neshemah dwells everyday of her life.” 
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“The secret of her life and the mysteries of her breathing are chains on the lot of her nose. 


From this time to that time. And the sign on my forehead is decisive between them.” 
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“Until the arrival of one of them to the government of the kingdom, no man will break from 
the battle against his brother and on the day the one (king) rules a nation falls into the hands 


of another nation.” 
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“Because the hero develops new decrees at the ends of the earth, through the victorious breath 


in the power of the lot and the time and through the decisive sign on the forehead.” 
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“The Rock of Israel is the judge of the Midot and judge the Midot, until the dwellers of the 


upper spheres will go down to the earth and the lower ones will be go up to the heavens.” 
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“The horn of the kingdoms and the shofar of the governments blows and the owner of the lot 
hears the sound forever, from the edge of the world until [the other] edge with a terrible 
Ruach (wind). And an idea burns the renewed hearts in the coming to the chambers of 
knowledge to take revenge on each other. The revenge of pouring blood and the revealing of 


nakedness.” 
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“The honoured and awesome name works in saving the land. And takes revenge on the ones 
who forgot him, renewing at the time of the test,on the day of remembrance at the moment of 


victory.” 
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“Torah and Mitzvah are covered in the clothes of revenge. And half of the law teach the 
hearts that they are the purpose to half of the thoughts, announce good announcements to the 


ones who remember the Names.” 
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When I heard the blessing out of the mouth of this man who came to fight the wars of Adonai, 
YHWH, Elohi, the armies were salted in Wisdom, and mingled with understanding, and 


surrounded by Knowledge. My heart rejoiced with this man in an everlasting joy. 
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And I bowed down and I kneeled in front of his sight and praised YHWH my God, who sent 
him to revive my soul and to awake my Ruach and to wake up my heart from the slumber of 


death. 
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I looked at the sign on the forehead and I knew it. And my heart opened up when looking at it. 
And my Ruach lived with him in eternity until he brought me his Torah and his Law caused 


me to move to speak and to compose this Book of the Sign. 
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And the man disappeared from my eyes, after he spoke his words, and the man grew richer, 


and became stronger in the battles of his war, until he overcame every enemy. 
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And the rumours of his mighty hands and the works of war and battles of his camp scared the 


heart of every strong one and melted the strength of every hero (warrior). 


11:28 

OM wy mII7 O79 TAN) TAX 75) ON PN WTI VAN O° DW AW MAAR PNA PAA 7997 75) 
VAD 7157) PIAY 

And all kings of the earth and all heroes (warriors) of the camps returned shattered and empty. 
And hope was deprived and every single one of them fled away with him and sent away his 


worker out of his fear. 
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At this time I placed my Nefesh in my palm, in order to inform (me) what will be the end (of) 
with us from these wars. Brachiyahu the son of Shluyiel worker of YHWH, the God of Israel 
and I pleaded before his sight. 


11:30 

ON WOR WONT 0 AT NWP INWAD PINT AT INN AT OS ard AT Oe_ TI ON AWIW AIT RANT OPY NWN) 
"7999 OnF PI Wy 

I lifted my eyes and I saw and behold, three heroes pursue each other, at the distance of the 
shot of the bow from each other. And the man said to his neighbor: “Run and fight against 
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me. 
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And I saw and behold, the first one ran towards the second and the second one ceased in front 
of his sight and in his disappearance, the other one shot a sharp arrow. And the arrow fell in 
front of his feet and hit a stone, and it moved from side to side. It then arrived to his foot and 


it attached to it. 
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And the man began and he screamed a big shout and he was very bitter. And he said: “AHH 
YHWH God of my ancestors, because the arrow will kill me.” He is killed by his poison (that 


is in him). 
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While we were talking, his foot was swollen as a swollen goatskin full of wind. 

At this moment the pain became stronger and his whole body felt as if his limbs and body 


parts are swollen as sourdough. 
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When [heard the voices of his shouts, I pitied him. I ran and I approached him and I 


whispered in his ear and his pain fled from his whole body because of my whisper. 
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And it was when the man saw the first warrior who stroke him on his foot with an arrow, that 


he healed from his pain by my whispers. 
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He ran towards him with his spear and he hit him in his navel and stroke him in deep in his 


belly and his insides fell on the earth and he fell there and died. 
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And in seeing the third one, the first one killed the second one that ran after the first one. And 
his sword was drawn in his hand and it hit him once and twice and three times until ten hits 


and he died from the tenth. 
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And I approached the striker and I asked him for his peace (for his well being) and said to 


him: “God is with you, brave soldier.” 
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“Please my Lord, tell me stories of this war which I saw in my vision.” 
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And shown to me was an old man who had white hair sitting on the throne of the court and his 


clothes where light blue and purple. 
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11:41 

NUT TWN OMAN FT TORT MTT AF A JVC TP NNT PI A wwe kin wx DRw 79 AOR 
Jaya 

And he said to you: “Ask the man who dwells on the mountain of judgement and he will 


inform you about these wars and what will be after them, for he belongs to your people.” 


11:42 

Sy PD NW 79077 9797 7IDY ARAN ID YY DIRT TINNWNI VION pr 719 DPN ww AT ON DYN) 

2297 0947 Dy ITPA 

And I ascended the mountain of law and I approached the old one and I knelt and I bowed 
down and I fell on my face on the earth in front of his feet and he brought his two hands close 


to me and he got me standing on my feet in front of him. 


11:43 

Jam v7 any) nna onan 951 Nox Taman °D pans 27997479 ow ow INI Ow 12 NX TN 
MN AWS Man JIN 9 77H) CI ANY) TRI TY A PN ye Daw aa arr? °D 

And he said to me: “Your coming is in peace, peace to you peace to you and to all your loved 
ones, because you are rescued from the war and defeated all the wars. And now know and 
understand that for many days and years I was hoping for your coming (to here) and now I 


can tell you the meaning of the wars that you saw.” 


11:44 
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“The three warriors who chase each other are three kings who will arise in the three corners of 


the earth. The three have (are owners of) contrasting ideas.” 


11:45 

2? VDT IITA PWRIT PW? ADA DRIP? TIAA AMIN DINy anvAD At ay AT nwa IDI 

NT Ww 927 77 7991 72ND 19272-1999 NX OIA WS PWT Mow pans pw 27 71a OI cw) "NEA 
9292 yD XD 

“And they organized the wars with each other and they prepared their (camps of battle) troops 
to prepare for war. The first one in the South send word to the second in the North. And the 


second one will flee from his word and run away after him the first emissary, pursuing 
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(expelling) his heart in his word in the beginning.” And he told to him, the second one: “He 


will come as an arrow in his heart.” 


11:46 
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(When) I saw the flying stone which is a frightening, terrifying and crawling thought and 


pulls the word as a stone pulls iron in original force. 


11:47 
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And the word will reach the essence of the kingdom and in its passing through the heart of the 


second king will die inside him. 


11:48 
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And in the death of the heart, the wise man of our people will rise in order to advise him. And 


their advice will rest his heart one time from his moan. 


11:49 
JANDA WW TWN YT O07 12 NPI WIN? NWN? Ws won NIT 
And he is the whisper that is whispered to his ear and he is cured from the poison of the arrow 


of thought that hit him. 


11:50 
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When you saw the first one falling from a different hit, behold, he added bitter words to his 
words. And in them he (his kingdom) became stronger and he took his kingdom (it) from 


under his hand and he (the second one) died. 
11:51 
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And when I saw the third one hitting the first one, who beat the second one, and continued to 


hit for a second time, third time, fourth time and fifth time until the end of ten hits. 


Pleo 

pn)? Pan Mwy mn WDA TAP aw °b Oy CNET AAT IIIT AN ASP WR om Pan Nn 

He is the king of the East who defeated the one in the South and killed the one in the North by 
means of the Name of YHWH who is the striker who strikes the tenth in accordance to his 


Midot. 


Ii33 
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For this reason you said: “YHWH is with you, when you ask for the meanings of the wars 


from his mouth.” 


11:54 
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“And what was it that he sent you to me, because we are the sons of Israel. He is not from the 
members of our people, but he was just sent by YHWH to fight for our sake with all of our 


enemies.” 


LAe55: 
oIpyyA aw Maw ANI Maw nwow on? oan nwow) 
“And the three kings, they have three courageous names like the names of the minsters of the 


heavenly spheres.” 


11:56 
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“The first name is Kadriél and the second name is Egadiél and the third name is Elfiél and 


the name of the warrior who you saw in your vision is Toriél.” 


11:57 
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“And my name is am Yaho’el in (which I agreed with) who has waited to speak with you for 
several years. Therefore, your name will be called [when] you are in Israel Ruiel the seer the 
son of Makorel the living, because you are derived in life, you choose life and in life you will 


be 9 


11:58 
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‘And alive are the sons of Abraham and Isaac and Israel and our ancestors. And the ones who 


adhere to them, they will be adhering to the true God who is alive with us.” 


11:59 
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“And behold the fifth warrior is my Messiah who will rule after the war of the days of the four 


kingdoms.” 


11:60 
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“This is the solution revealed to all, but the concealed solution will only be understood by 


° 


those who understand his knowledge.’ 


11:61 
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“And now, you are my son Rufiel, YHWH the God of Israel told you to write what you saw 


2 


in a book and you will call it ‘The Book of the Sign’.’ 


11:62 
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“And it was that it is the sign to everyone who sees it, to know that God spoke well of his 


> 


people of Israel and has already agreed to save them.’ 


11:63 
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“And send the book to Spain and do not be afraid of man or be ashamed of man, because 
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behold, YHWH is your God, on who you relied, who strengthened your arm, so his awesome 


name will be told throughout the earth.” 


11:64 
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And I did everything what the old man commended on behalf of YHWH and I wrote down 
this book. 


11:65 
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And behold I have sent him to you today in order to save, to help to say that YHWH is with 


you when you return to him in the year of fifty-three with a (whole) clear heart. 
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